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Chapter Five
The Tantras and Religion of the Shaktas

(What follows this bracket is a translation, donditeral fashion, from the German, of an articletbe learned Sanskritist,
Professor Winternitz, entitled "Die Tantras und Riigion der Saktas" published in the Berlin méyntthe Ostasiatische
Zeitschrift, 1916, Heft. 3. The article does nodwha complete comprehension of its subject-matiarwas this to be
expected. In European fashion Sadhaka is translidadician" and Sadhana is thought of as "magieatation” and
Mahayogini as "Great Magician". This is the moréomunate, as the Professor evidently does not'likagic". It is true the
in Indrajalavidya there is Sadhana to achieveltpgses, but what is of course meant is Sadhaiarieligious sense. We
hear again of "idolatry" though idolatry is not {re sense in which those who make the chargehesedrd) to be found in
any part of the world. Mantra is still "gibberisti{fash" and so on. After all, many of these mattae as much a question
temperament as argument. The mind which takes thegss is like that of the Protestant who callee @atholic Mass
"Hocus Pocus". It is superstitious trash to himédtbly reality to the believer. Such criticism ahwes the fallacy of judging
others from one's own subjective standpoint. Moegpnot one man in thousands is capable of gragpsmner
significance of this doctrine and for this reasbis kept secret nor does any writing reveal ithose without understanding.
The learned Professor has also evidently no likimgOccultism" and "India-faddists" (Indiensschwaarn). But the former
exists whether we like its facts or not. Neverths)én reading this article one feels oneself epghesence of a learned mind
which wills to be fair and is not to be stampedeuif investigation on hearing the frightful word 'fitea". Several
appreciations are just. Particularly noteworththis recognition that the Tantra Shastras or Agaamasiot merely some
pathological excrescence on "Hinduism" but simpig of its several presentations. Nor are they sirBgtiptures of the
Shaktas. Their metaphysics and ethics are tho$eaommon Brahmanism of which all the sects aighobts, whatever t
the special peculiarities in presentment of doetonin its application. Before this Professor Atl@runwedel had said (in
his Der Weg Nach Sambhala, Munchen 1915): "Ther&arare nothing but the continuation of the Vedxé (Tantras, sind
eben die fortsetzung des Veda). He calls also #mrds the "model-room" (Akt-saal) of Indian AtigtAkt-saal is a room
in an Academy of Art in which casts are kept as elwtbr the students). "These Scriptures,” he ddlds)ish the aesthetics
and in fact we find that in the later books (of Kedacakra) the whole figurative mythology (of tisgstem) has been built
upon this scheme. Whence this evolution of fornsearis indeed another question which will bringwna surprise to the
friends of 'National Indian Art' (sic!). Talking &asier. The Jains too have such things." | mayttzaldthe fact that some
Jains carry out some s@lled "Tantrik rites" is not generally known. Vaigvas and Bauddhas also have these rites. N
and practices generally charged to Shaktas onlpelckand carried out by other sects. It is todseembered also that there
are many schools of Agama. Some of them stateothat Agamas were promulgated "for the delusiomenf”. It is
needless to add that, here as elsewhere, to tleeeadtof a particular Agama his particular scriptisrgood, and it is the
scripture of his opponent which is "for delusio@tthodoxy is "my doxy" in India also amongst somets. Shakta
liberalism (being Advaita Vedanta) finds a placedb.

It cannot, therefore, be said the Agamas are whadlsthless and bad without involving all Hinduismthat charge. On the
contrary the Professor discovers that behind toesanse" there may be a deep sense and that "iityfasanot the end or
aim of the Cult of the Mother. He also holds tHidhe Tantrik Scriptures contain some things tockhie and others take
objection, such things in no wise exhaust theiteots. There is nothing wonderful about this digrgywhich anyone may
make for himself by simply reading and understagdie documents, but the wonder consists in thé,it has not hitherto
been thought necessary (where it has been possiblead and understand the Tantra Shastras figstteen to criticize
them. All the greater then are our thanks to thened Sanskritist for his share in this work otiges-- J. W.)

India remains still the most important country @mtle for the student of religion. In India we meéth all forms of religiou:
thought and feeling which we find on earth, and tiw only at different times but also all togetegen to-day. Here we
find the most primitive belief in ancestral Spirits Demons and Nature Deities with a primeval,gelass sacrificial cult.
Here also is a polytheism passing all limits, wifth most riotous idolatry, temple cult, pilgrimagasd so forth. And, side
by side with and beyond these crudest forms ogicaiss life, we find what is deepest and most abstwhat religious
thinkers of all times have ever thought about tleéy) the noblest pantheistic and the purest magistilc conceptions. In
India we also find a priestcraft as nowhere elseanth side by side with a religious tolerance Wwhéts sect after sect, with
the most wonderful saints, exist together. Heregtheere and still are forest recluses, ascetiat paendicant monks, to
whom renunciation of this world is really and traymatter of deepest sincerity, and together viigmt hosts of idle
mendicant monks, vain fools and hypocrites, to whieligion is only a cloak for selfish pursuits the gratification of gree
for money, of greed for fame or the hankering gfi@wer.

From India also a powerful stream of religious &lbas poured forth over the West, and especiably the East, has flood
Central Asia, has spread over Tibet, China, KorehJapan, and has trickled through the further &asn to the remotest
islands of the East Indian Archipelago. And finally India as well as outside India, Indian religgchave often mixed with
Christianity and with Islam, now giving and now itad
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Indeed, sufficient reason exists to welcome evargkwhich contributes in one way or other to a eictdeeper or wider
knowledge of Indian religion. | would like, thereéy to draw attention in what follows to some relyepublished works of
this nature.

These are the exceedingly meritorious publicatafm&rthur Avalon with reference to the literaturktbe Tantras. Through
these works we obtain, for the first time, a deepgight into the literature of the Tantras, théyHmooks of Shaktism, and
into the nature of this much abused religion itdélis true that H. H. Wilson in his essays on tékgious sects of the
Hindus which appeared from 1828 to 1832 has givienied but relatively reliable and just expositiofithis religion. M.
Monier-Williams who has treated more fully of Shiakt, worship of the Goddess, and the contentseofrintras, has only
to tell terrible and horrible things. He descrilies faith of the Shaktas, of the worshippers offéminine Deities, as a
mixture of sanguinary sacrifices and orgies withevand women. Similar is the picture of this seespnted by A. Barth
who on the one hand indeed admits that the CulieMother is based on a deep meaning and thatathieas are also full
of theosophical and moral reflections and aschgoties, but is not thereby prevented from sayhad the Shakta is "nearly
always a hypocrite and a superstitious debaucleset) though many amongst the authors of the Tamtagshave really
believed that they were performing a sacred works RBhandarkar, to whom we owe the latest and madistole exposition
of Indian sectarianism, happens in fact to dedh wie Shaktas very summarily. Whereas the greatgiop his excellent
book deals with the religion of the Vaishnavas waitth the sects of the Shaivas, he only devotesvapfges to the sect of
the Shaktas which evidently seems unimportantrio hie speaks, however, both about the metaphysieafines and abo
the cult of this sect, with in every way, the capljet objectivity of the historian. The expositisnonly a little too brief and
meager. So, all the more are Avalon's books welcome

The most valuable is the complete English trarmtatif a Tantra, the Mahanirvana Tantra with anokhtiction of 146 pages
which introduces us to the chief doctrines of thal@as and with the exceedingly complicated, pesipapposely confused,
terminology of the Tantras. If we have been accusth up till the present, to see nothing else iak86m and in the
Tantras, the sacred books of this sect, than wifebsstition, occult humbug, idiocy, empty magic ancult with a most
objectionable morality, and distorted by orgiethen a glimpse at the text made accessible to #s/bion, teaches us that -
- all these things are indeed to be found in tHigim and in its sacred texts, but that by théegrtcontents are neverthele
in no wise exhausted.

On the contrary, we rather find that behind thesemse there lies hidden after all much deep sembsthat immorality is nc
the end and aim of the cult of the Mother. We findt the mysticism of the Tantras has been buibbughe basis of that
mystic doctrine of the unity of the soul and ofwith the Brahman, which is proclaimed in the otddpanishads and which
belongs to the most profound speculations whicHnid&n spirit has imagined. This Brahman howetres, highest divine
principle, is, according to the doctrines of thel&h philosophers, no "nothing", but the eterndgimpval Energy (Shakti)
out of which everything has been created, hasratgd, has been born. Shakti "Energy", howeveoti®nly grammatically
feminine. Human experience teaches also thatfalidiborn from the womb of the woman, from the ineot Therefore the
Indian thinkers, from whom Shaktism has originatsglieved that the highest Deity, the supremesitive principle, shoul
be brought nearest to the human mind not througiwtbrd "Father," but through the word "Mother". Aaltiphilosophical
conceptions to which language has given a femigaraler, as well as all mythological figures whigip@ar feminine in
popular belief, become Goddesses, Divine Motharsb&fore all, there is Prakriti, taken from thertkaya philosophy,
primeval matter, "Nature," who stands in contraf®tirusha, the male spirit, and is identical witial8i. And this Shakti is,
again, mythologically conceived as the spouse af Soiva, Mahadeva, the "Great God". Mythology, hesveknew
already Uma or Parvati, "the daughter of the Moimjtahe daughter of the Himalaya, as the spousghdfa. And so
Prakriti, Shakti, Uma, Parvati, are ever one amdsime. They are only different names for the oaatchll-Mother, the
Jaganmata, "the Mother of all the living". The Bmdimind had been long since accustomed to see rdty Multiplicity.
Just as one moon reflects itself in innumerableevgaso Devi, the "Goddess," by whatever other sashe may be
otherwise called, is the embodiment of all Gods afnall "energies” (Shaktis) of the Gods. Withinr leBrahma, the
Creator, and his Shakti; within her is Vishnu, Breserver, and his Shakti; within her is also Shiwdlahakala, "great
Father Time", the great Destroyer. But as thisierssvallowed up by herself, she is also Adyakaltke,"primordial Kali";
and as a "great magician," Mahayogini, she iseastime time Creatrix, Preservatrix, and Destrof#reoworld. She is also
the mother of Mahakala, who dances before herxicaited by the wine of Madhuka blossoms. As, howebe highest
Deity is a woman, every woman is regarded as arodintent of this Deity. Devi, "the Goddess", is viritlevery feminine
being. This conception it is, which has led to anam worship which, undoubtedly, has taken the shapaany circles, of
wild orgies, but which also -- at least accordiagdhe testimony of the Mahanirvana Tantra -- caggear in a purer and
nobler form, .and has as surely done so.

To the worship of the Devi, the Goddess, who isjtlyeusly creative energy of nature, belong thee'firue

things" (Pancatattva) through which mankind enj@adty, preserve their life and procreate; intoxiegtdrink which is a
great medicine to man, a breaker of sorrows araliecs of pleasure; meat of the animals in thegéig in the air and in the
forests, which is nutritious and strengthens thied@f body and mind; fish which is tasty and augte@rocreative potenc
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roasted corn which, easily obtained, grows in #mtheand is the root of life in the three worldsddifthly physical union
with Shakti "the source of bliss of all living bg the deepest cause of creation and the robeadternal world." But these
"five true things" may only be used in the circfardtiates, and only after they have been congedrhy sacred formulas
and ceremonies. The Mahanirvana Tantra lays stresise fact that no abuse may be made of thesehings. Who drinks
immoderately is no true worshipper of the Devi. lattarate drinking, which disturbs seeing and thigkotestroys the effe
of the sacred action. In the sinful Kali age atsdy the own spouse should be enjoyed as Shakgvénything the Tantra
takes all imaginable trouble to excuse the Parwataeremonies and to prevent their abuse. In tideage sweets (milk,
sugar, honey) must be used instead of intoxicatiimk, and the adoration of the lotus feet of trevDshould be substituted
for the physical union. The worship should not berst, indecencies should not occur, and evil, dmpipeople should not
be admitted to the circle of the worshippers. Tiuis, permissible for the "Hero" (Vira) who is dified to the Sadhaka or
"magician” to unite in secret worship with othergtis. Only in the highest "heavenly condition” yi@bhava) of the saint
do purely symbolical actions take the place of'the true things".

But to the worship of the Devi belong in the fipkhce Mantras (formulas) and Bijas (monosyllabicstayious words like
Aim, Klim, Hrim etc.); further also Yantras (diagna of a mysterious meaning, drawn on metal, papether material),
Mudras (special finger positions and hand moven)amtd Nyasas. (These last consist in putting fyeedf the fingers and
the flat of the right hand, with certain mantras tbe various parts of the body, in order by tbdtlk one's own body with
the life of the Devi.) By the application of alleke means the worshipper renders the Deity wilimd) forces him into his
service, and becomes a Sadhaka, a magician. FoaBad'Magic," is the chief aim, though not thefiaim of Devi
worship.

This highest and final aim is the same as thatldfidian sects and religious systems; Moksha divdeance, the unification
with the Deity in Mahanirvana, the "great extinatloThe perfected saint, the Kaula, reaches thislition already in the
present life and is one who is liberated whilsinig/(Jivanmukta). But the way to deliverance caly &we found through the
Tantras. For Veda, Smriti, Puranas and Itihasa&ach the sacred books of past ages of the worldstvibr our present evil
age, the Kali age, the Tantras have been revegl&tiva for the salvation of mankind (1, 20 ff.) @i antras thus on the
strength of their own showing indicate themselwebé relatively modern works. In the present agdi&/and other rites ar
prayers have no value but only the mantras andrearies taught in the Tantras (ll, 1 K). And justlas worship of the
Devi leads equally to thoroughly materialistic iesthrough magic and to the highest ideal of Nivaso there is a strong
mixture in the worship itself of the sensuous areldpiritual. Characteristic is Mahanirvana Taimyd39-151 (P. 86 K):
The worshipper first offers to the Devi spiritugioation, dedicating to her his heart as her $leamectar of his heart as the
water for washing her feet, his mind as a gift ofir, the restlessness of his senses and thougjhtdance, selflessness,
dispassionateness, and so forth as flowers, bathtbeffers to the Devi an ocean of intoxicatingkira mountain of meat
and dried fish, a heap of roasted corn in milkhvgiigar and butter, "nectar" and other things.d&ssthe "five true things"
and other elements of this most sensuous worshighvg calculated to produce the intoxication af #enses, and in which
also bells, incense, flowers, lights and rosarieswat lacking, there is also the quiet contempfa{Dhyana) of the Deity.
And likewise, we find side by side with mantras ethare completely senseless and insipid such hebsaiyings as, for
instance, V, 156: "O Adya Kali, who dwellest in th@ermost soul of all, who art the innermost lighMother! Accept this
prayer of my heart. | bow down before thee."

The Shaktas are a sect of the religion which isroonmly designated "Hinduism," a term which is al@oine but which has
not been chosen very happily. The word embracabaliects and creeds which have originated frammiBanism through
mixture with the cults of the aborigines of Indiadathus present a kind of degeneration of the ekhBianical religion, but
which still hold fast more or less, to orthodox Bmeanism and so distinguish themselves from theticatesects (Buddhists
and Jains). In reality there is strictly no semssgeaking of "Hinduism" as a "system" or as omedéidion". For it is
impossible to say where Brahmanism ends and wihiirelliism" begins. We are also altogether ignorartbghow much
the old Brahmanic religion had already assimildtech the faith and the customs of the non-Aryanyage. For it is not
admissible to classify without further ado all aalmorship, all demon worship, all fetichism andosoas "non-Aryan”. In
reality, all sects of "Hinduism" which are relat®da worship of Vishnu or of Shiva, are nothing bfishoots of the original
Brahmanism, which they never, however, deny. So &fsktism has as a special characteristic menelyworship of the
Shaktis, of the female deities, with its accessoajter (of the "five true things," the worship fretcakra or "circle" of the
initiates, and so on). For the rest, its dogmatias if it be preferred, its metaphysics -- asaslits ethics are altogether
those of Brahmanism, of which also the essentiahkinstitutions have been preserved. In dogmdtissthe teachings of
the orthodox systems of the Vedanta and the Samk¥tyiah meet us also in the Tantras clearly enoagmetimes even
under the trash of senseless magic formulas. Arfidrass ethics are concerned, the moral teachitigeitvill chapter of the
Mahanirvana Tantra reminds us from beginning to@rmdanu's Code, the Bhagavad Gita, and the Butidbaisnons.
Notwithstanding the fact that in the ritual propéthe Shakta there are no caste differences bhakti worship all caste
as well as the sexes are equal yet, in harmonyBvthmanism, the castes are recognized with thidifination that a fifth
caste is added to the four usual ones, which spffirogn the mixture of the four older ones, nam#ig, caste of the
Samanyas. Whilst Manu, however, distinguishes Aghramas or statuses of life, the Mahanirvana Batetiches that, the
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are only two Ashramas in the Kali age, the stafub@householder and that of the ascetic. Forebg everything which is
taught in our Tantra about the duties towards pgaréowards wife and child, towards relations andéneral towards
fellow-men, might find a place, exactly in the sawagy, in any other religious book or even in a praf manual of morals.
As an example we may quote only a few verses flasn@hapter VIII: (vv. 24, 25, 33, 35, 39, 45-43;67).

The duties of each of the castes as well as thiedot the king are not prescribed much differefriyn Manu. Family life i
estimated very highly by the Mahanirvana Tantrait8origorously prescribed that no one is allovtedlevote himself to
the ascetic life who has children, wives, or suké hear relations to maintain. Entirely in consaceawith the prescriptions
of the Brahmanic texts also are the "sacraments fronception until the marriage which are describetie 9th chapter of
the Mahanirvana Tantra (Samskaras). Likewise irlLfite chapter the direction for the disposal amdchit of the dead
(Shraddha) are given. A peculiarity of the Shaktasonnection with marriage consists in the faet tide by side with the
Brahma marriage for which the Brahmanic prescripgtiare valid, there is also a Shaiva marriage,ishidhd of marriage fc
a limited period which is only permitted to the nimars of the circle (Cakra) of the initiates. Buildten out of such a
marriage are not legitimate and do not inheritf8drahmanic law applies also to the Shaktas,santhe section
concerning civil and criminal law in the 11th aretti chapters of the Mahanirvana Tantra substaytigliee with Manu.

Of course, notwithstanding all this, the Kauladhammpounded in the Tantra is declared the bedt aligions in an
exuberant manner and the veneration of the Kulatgapraised as the highest merit. It is said we#l-known Buddhist
text: "As, ye monks, there is place for every kaddootprints of living beings that move in the fpant of the elephant,
because, as is known indeed, the footprint of laphant is the first in size amongst all, so, yenks all salutary doctrines
are contained in the four noble truths." So itaglsn the Mahanirvana Tantra, (probably in recdlten of the Buddhist
passage): "As the footprints of all animals disappe the footprint of the elephant, so disappdasther religions (dharma)
in the Kula religion (kula-dharma) ."

From what has been said it is clear that Avalaigist when he declares that up till now this litera has been only too
often judged and still more condemned without krmmapit, and that the Tantras deserve to becomerblettavn than has
been the case hitherto. From the point of viewhefhistory of religion they are already importamtthe reason that they
have strongly influenced Mahayana Buddhism andiajie¢he Buddhism of Tibet. It is, therefore, mutchbe welcomed
that Avalon has undertaken to publish a seriesxibtand translations from this literature. Itrigetthat we have no desire to
be made acquainted with all the 3 x 64 Tantras lwhie said to exist. For -- this should not be éénihat for the greatest
part these works contain, after all, only stupidityd gibberish ("doch nur Stumpfsinn und Kaudereréls This is specially
true of the Bijas and Mantras, the mysterious bjdis and words and the magic formulas which filisth volumes. To
understand this gibberish only to a certain degrakto bring some sense into this stupidity, itasessary to know the
Tantric meaning of the single vowels and consondts amongst the chief instruments of the madictvplays such a
great part in these texts, belongs the spoken vibiginot the meaning embedded in the mantra wliarcises power over
the deity, but the word, the sound. Each soundgsses a special mysterious meaning. Therefores #rerspecial glossar
in which this mysterious meaning of the single visaand consonants. is taught. A few of such glassaindispensable
helps for the Sadhaka, or rather the pupil who siemtlevelop himself into Sadhaka, have been bitaagight in the first
volume of the series of Tantric Texts, publisheddvalon: The Mantrabhidhana belonging to the Rudnagla,
Ekaksharakosha ascribed to Purushottamadeva, jgr@ddiantu of Bhairava and two Matrikanighantus, time by
Mahidhara, the other by Madhava. Added to thesaésother auxiliary text of this same kind, the Mamdghantu, belongir
to the Vamakeshvara Tantra, an enumeration ofitigef positions as they are used in Yoga.

The second volume of the same series of Texts itentiae text of the Satcakranirupana, the "dedoripif the six circles,"
together with no less than three commentaries."Silxecircles” are six places in the human body,gimad as lotus-shaped,
of great mystical significance and therefore ofagimportance for Yoga. The first of these cirdeMuladhara, which is
described as a triangle in the middle of the bodtk s point downwards and imagined as a red latitls four petals on
which are written the four golden letters Vam, Sh&mam and Sham. In the center of this lotus iy&wbhulinga. At the
root of this reddish brown linga the Citrininadiesys, through which the Devi Kundalini ascends, nulecate than a lotus
fiber and more effulgent than lightning, and soBine Satcakranirupana is the chapter of the Stwdteintamani composed
by Purnananda Swami. In addition the volume costtie text of a hymn, entitled Paduka-paficakamghwisi said to have
been revealed by Shiva, and a voluminous commentary

The third volume of the Series contains the texhefPrapaficasaratantra which is ascribed to tiani philosopher
Shamkaracarya, and by others to the deity Shivésimcarnation as Shamkaracarya.

The name Samara appears fairly often in Tantreatitiee, but it is not at all sure that the worksgjirestion really come from
the Philosopher. Avalon prefaces the text by aildetaescription of the contents of the work. Praggameans "extension,
the extended Universe" from which, "Prapaficasate thnermost being of the universe". The work begiith a
description of creation, accompanied, in the fingi chapters, by detailed expositions of Chrono)dgybryology,
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Anatomy, Physiology and Psychology, which are dyag "scientific,’ as both the following chaptersich treat of the
mysterious meaning of the letters of the Sanskshiabet and of the Bijas. The further chapters tvipiartly contain rituals,
partly prayers, meditations and Stotras, are adtgramportance from the standpoint of the histifryeligion. To how high
a degree in the Shakti cult the erotic elementqmadates, is shown in IX, 23 ff., where a descoiptis given, "how the
wives of the gods, demons, and demi-gods impelethéntras come to the magician, the Sadhaka, cggutdsy the
greatness of their desires". In the XVIII chaptbg mantras and the dhyanas (meditations) fordoeation of the God of
love and his Shaktis are taught, and the unionaf end woman is represented as a mystic unioredf'ttfAhamkara) witt
perception (Buddhi) and as a sacred sacrificiabaciWhen a man honors his beloved wife in suctag, whe will, struck br
the arrows of the God of love, follow him like aaslow even in the other world (XVIII, 33). The XXVi¢hapter is devoted
to Ardhanarishvara, the God who is half woman iv&hrepresented as a wild looking man, forms thletthand half of the
body, and his Shakti represented as a voluptuowsanothe left-hand half. The XXXIII chapter whickesns to have
originally closed the work describes in its firstrpceremonies against childlessness, the caushich is indicated as lack
of veneration of the Gods and neglect of the wifee second part is connected with the relation betwteacher and pupil
which is of extreme importance for the Shakta retigindeed, worship of the Guru, the teacher, paprominent part in
this sect.

However, the rituals and Mantras described inThistra are not exclusively connected with the déffie forms of the Devi
and Shiva, but Vishnu and his Avataras are alssndfonored. The XXXVI chapter contains a disquisitbn Vishnu
Trailokyamohana (the Enchanter of the triple wonldyerses 35-47 translated by Avalon. It is a dpson, glowing and
sensuous (Voll sinnlicher Glut.): Vishnu shinelikillions of suns and is of infinite beauty. Fefllgoodness his eye rests
on Shri, his spouse, who embraces him, full of I&ee too is of incomparable beauty. All the Gaa$ Bemons and their
wives offer homage to the August Pair. The Goddedsmwever, press themselves in a burning yeawfitaye towards
Vishnu, whilst exclaiming: "Be our husband, ourugs, August Lord!" In addition to this passage Awahas also translat
the hymns to Prakriti (Chapter XI), to Vishnu (ChapXXI) and to Shiva (Chapter XXVI). Of these hysitne same holds
good as of the collection of hymns to the Devi, ehhivalon, together with his wife, has translatediseparate volume.
Whilst many of these texts are mere insipid litardénames and epithets of the worshipped dettiese are others, which,
as to profoundness of thought and beauty of languaay be put side by side with the best productidribe religious lyric:
of the Indians. So the hymn to Prakriti in the Rifdgasara Xl, 48, begins with the words:

"Be gracious to me,O Pradhana, who art Prakrithéform of the elemental world. Life of all thatds. With folded hands
make obeisance to thee our Lady, whose very nétis¢o do that which we cannot understand."

It is intelligible that the poets have found mucbarmintimate cries of the heart when they spokihefDeity as their
"Mother" than when they addressed themselves tod3deather. So, for instance, it is said in a hyothe Goddess
ascribed to Shamkara:

2

By my ignorance of They commands

By my poverty and sloth

I had not the power to do that which | should hdeae
Hence my omission to worship Thy feet.

But Oh Mother, auspicious deliverer of all,

All this should be forgiven me

For, a bad son may sometimes be born, but a bad
mother never.

3

Oh Mother! Thou hast many sons on ei
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But I, your son, am of no worth;

Yet it is not meet that Thou shouldst abandon me
For, a bad son may sometimes be born, but a bad
mother never.

4

Oh Mother of the world, Oh Mother!

| have not worshipped Thy feet,

Nor have | given abundant wealth to Tt

Yet the affection which Thou bestowest on me is
without compare,

For, a bad son may sometimes be born, but a bad
mother never.

Avalon looks with great sympathy on the Shaktagieh which has found the highest expression fordikime principle in
the conception "Mother". He is of opinion that whe European thinks that it is a debasement ofi¢lity to conceive of it
as feminine, then this can only be because he Slagion his mother's sex as lower than his own"te@oduse he thinks it
unworthy of the deity to conceive it otherwise thmasculine. That the conception of the Indian aspkeially of the Shakta
is, in this connection, the more unbiased and yagdieed one, we will freely concede to Avalon. Hewever, goes still
further and believes that the Tantras not only lmaventerest from the point of view of the histafyreligion, but that they
also possess an independent value as manuals lvdt@adhat is magic. However grateful we mightdothe editor and
translator of these texts for having made us battquainted with a little known and much misundmdtindian system of
religion, we yet would hope to be saved from thsgility of seeing added to the Vedantists, Nealdihists, Theosophists
and other India-fattest (Indiensschwarmern) in [parand America, adherents of the Sadhana of thigiShdt. The student
of religion cannot and may not leave the Tantras@imaktism unnoticed. They have their place irhiktory of religion.
But, may this occultism, which often flows from yeurbid sources -fthis word should not be translated as "Secretridg’
thus abusing the sacred name of Science, but rash#vlystery Mongering" Geheimtuerei) remain faagvrom our
intellectual life.

(To the above may be added a recent criticism ofislsson Oursel of the College de France in thendbdsis (iii, 1920)
which is summarized and translated from the Fretithe obscurity of language, strangeness of thoagttrites sometimes
adjudged scandalous, have turned away from the stiithe immense Tantrik literature even the mastrageous savants.
If, however, the Tantras have appeared to be a mass of aberrations, it is because the key to thasmwunknown. The
Tantras are the culmination of the whole Indiaaréiture. Into them How both the Vedic and populdisc Tantricism has
imposed itself on the whole Hindu mentality (le faame, est imposé a toute la mentalité hindoughuk Avalon has
undertaken with complete success a task whichpea@ance seems to be a thankless one but is ity fiealund of results."”

The article of Dr. Winternitz deals largely withetMahanirvana Tantra. Because objections canneabity found against
this Tantra, the theory has been lately put forwrdr. Farquhar in his last work on Indian Litena that this particular
scripture is exceptional and the work of Ram MoRay's Guru Hariharananda Bharati. The argumemt éffect "All
Tantras are bad; this is not bad: therefore ibisanTantra.” In the first place, the MS. refertedn the Preface to A.
Avalon's translation of this Tantra as having bleewught to Calcutta, was an old MS. having the &dtakabda 1300 odd,
that is, several hundreds of years ago. SecorttiyiMiahanirvana which belongs to the Visnukrantasosome say
Rathakranta, is mentioned in the Mahasiddhisardardaan old copy of which was the property of RajjaRadhakant Dev
(b. 1783 -- d. 1867), a contemporary of Raja RanhivioRoy (1774-1833) who survived the latter's Sdre earliest edition
of that Tantra by Anandacandra Vedantavagisha whkshed from a text in the Sanskrit College Lilgrathich is not likely
to have had amongst its MSS. one which was the wbakman who, whatever be the date of his deatist imave died
within a comparatively short period of the publioatof this edition. In fact, the Catalogue desesilit as an old MS. and |
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original Tantra. Dr. Rajendralala Mitra in his roatiof a MS. of the Tagore collection speaks of icantaining only the first
half of fourteen chapters. This is so. The secaitlif not published and is very rare. The Pandijsy to which reference
was made in the Preface to A.A.'s translation efNtahanirvana contained both parts. How comesttifihe Tantra was
written by Raja Ram Mohun Roy's Guru that we havg the first half and not the second containingpagst other things
the so-called magic or Shatkarma. It should be ioeetl that there are three Tantras -- the NirvBnikhannirvana and
Mahanirvana Tantras, similar to the group Nilah8rinila and Mahanila Tantras. It is to be noted Hiat in the year 1293
B.S. or 1886 an edition of the Mahanirvana wasighbt with commentary by a Samnyasin calling hiffSehmkaracarya
under the auspices of the Danda Shabha of MankafBhat, Benares, which contains more verses theontained in the
text, commented upon by Hariharananda and thepirgtition of the latter as also that of Jagamolerkalamkara, are in
several matters controverted. We are asked to seppat Hariharananda was both the author of, amareentator on, the
Tantra. That the Mahanirvana has its merits is @l but there are others which have theirs. Thegaitic speaks of the
Prapaficasara as a "rather foul work". This criticis ridiculous. The text is published for any ¢agudge. All that can be
said is what Dr. Winternitz has said, namely, thate are a few passages with sensuous erotic inageese are
descriptive of the state of women in love. Whawisng here? There is nothing "foul" in this exciptpeople to whom all
erotic phenomena are foul. "This is a very indegécture,” said an elderly lady to Byron, who ré¢or"Madam, the
indecency consists in your remark". It cannot ledften asserted that the ancient East was putbege matters than the
modern West, where, under cover of a pruriently esb@xterior, a cloaca of extraordinarly variedghpathic filth may
flow. This was not so in earlier days, whether asEor West, when a spade was called a spade aadhoaticultural
instrument. In America it is still, | am told, cadered indecent to mention the word "leg". One nsast "limb". Said
Tertullian: "Natura veneranda et non eru-bescentiat;is, where the knower venerates his unknowiitg blushes.

The Prapaficasara which does not even deal withtéhagainst which most objection has been takdriléthe Mahanirvar
does), treats of the creation of the world, theegation of bodies, physiology, the classificatidrihe letters, the Kalas,
initiation, Japa, Homa, the Gayatri Mantra, andalitvorship of various Devatas and so forth; wabt$ in short which are
not "foul" with or without the qualifying "rather".

(3. W.)

Next: Chapter Six: Shakti and Sha
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