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BRIHADARANYAKA-UPANISHAD Part 1

FIRST ADHYAYA.

FIRST BRAHMANA.

1. Verily the dawn is the head of the horse whecfitifor sacrifice, the sun its eye, the windbiteath, the mouth the
Vaisvanara fire, the year the body of the sacefiborse. Heaven is the back, the sky the belly/ gtirth the chest, the
quarters the two sides, the intermediate quartersibs, the members the seasons, the joints téhsmand half-months, the
feet days and nights, the bones the stars, thie fitesclouds. The half-digested food is the samelrivers the bowels, the
liver and the lungs the mountains, the hairs thrlbdiand trees. As the sun rises, it is the foreparit sets, the hindpart of -
horse. When the horse shakes itself, then it lightevhen it kicks, it thunders; when it makes watarins; voice is its
voice.

2. Verily Day arose after the horse as the (goldessel, called Mahiman (greatness), which (as#ueifice) is placed
before the horse. Its place is in the EasternBe&aNight arose after the horse, as the (silvesyek called Mahiman, which
(at the sacrifice) is placed behind the horseplise is in the Western sea. Verily, these twoeled®r greatnesses) arose to
be on each side of the horse.

As a racer he carried the Devas, as a stallioGtralharvas, as a runner the Asuras, as a horselimesea is its kin, the
sea is its birthplace.

SECOND BRAHMANA.

1. In the beginning there was nothing (to be peemi here whatsoever. By Death indeed all this wemeealed,-by hunger;
for death is hunger. Death (the first being) thdutifet me have a body.' Then he moved about, vigpghg. From him thus
worshipping water was produced. And he said: 'Yetilere appeared to me, while | worshipped (a)katater (ka).' This i
why water is called ar-ka. Surely there is watemp(easure) for him who thus knows the reason whtewis called arka.

2. Verily water is arka. And what was there asftbh of the water, that was hardened, and becamedrth. On that earth
he (Death) rested, and from him, thus resting aaddd, Agni (Virag) proceeded, full of light.

3. That being divided itself threefold, Aditya (tken) as the third, and vayu (the air) as the tAikdt spirit (prana) became
threefold. The head was the Eastern quarter, andrths this and that quarter (i. e. the N. E. arfe. Son the left and right
sides). Then the tail was the Western quartertla@dwo legs this and that quarter (i.e. the Nawd S. W.) The sides were
the Southern and Northern quarters, the back heévemelly the sky, the dust the earth. Thus hetyM, as arka) stands
firm in the water, and he who knows this stands fivtherever he goes.

4. He desired, 'Let a second body be born of md,h& (Death or Hunger) embraced Speech in his.rilimeh the seed
became the year. Before that time there was na $gaech bore him so long as a year, and aftetithatsent him forth.
Then when he was born, he (Death) opened his masitifito swallow him. He cried Bhan! and that beeaspeech.

5. He thought, 'If | kill him, 1 shall have buttlé food.' He therefore brought forth by that sgeand by that body (the year)
all whatsoever exists, the Rik, the Yagus, the saithee metres, the sacrifices, men, and animals.

And whatever he (Death) brought forth, that he Irebto eat (ad). Verily because he eats everythhmyefore is Aditi
(Death) called Aditi. He who thus knows why Adgidalled Aditi, becomes an eater of everything, eretything becomes
his food.

6. He desired to sacrifice again with a greaterifiee. He toiled and performed penance. And whigetoiled and performed
penance, glorious power went out of him. Verilyrgdas power means the senses (prana). Then whesetises had gone
out, the body took to swelling (s-yitum), and mind was in the bot
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7. He desired that this body should be fit for g&er (medhya), and that he should be embodied.byhien he became a
horse (asva), because it swelled (asvat), andini@s Eacrifice (medhya); and this is why the leeacrifice is called Asva-
medha.

Verily he who knows him thus, knows the Asva-medftzen, letting the horse free, he thought, anti@end of a year he
offered it up for himself, while he gave up theh@f animals to the deities. Therefore the saenfioffered up the purified
horse belonging to Pragapati, (as dedicated) tinalteities.

Verily the shining sun is the Asvamedha-sacrifareq his body is the year; Agni is the sacrificieg {arka), and these
worlds are his bodies. These two are the saciificeaand the Asvamedhsacrifice, and they are again one deity, viz. D¢
He (who knows this) overcomes another death, di@dls not reach him, death is his Self, he become®bthose deities.

THIRD BRAHMANA.

I. There were two kinds of descendants of PragajhegiDevas and the Asuras. Now the Devas weredhttee younger, the
Asuras the elder ones. The Devas, who were stngglithese worlds, said: 'Well, let us overcomeAlsuras at the
sacrifices (the Gyotishtoma) by means of the udgith

2. They said to speech (Vak): 'Do thou sing outu®(the udgitha).' 'Yes,' said speech, and s&egudgitha). Whatever
delight there is in speech, that she obtainedhiemevas by singing (the three pavamanas); bustteapronounced well (in
the other nine pavamanas), that was for hersetf.A3uras knew: 'Verily, through this singer theyl wvercome us.' They
therefore rushed at the singer and pierced herevithThat evil which consists in saying what &dbthat is that evil.

3. Then they (the Devas) said to breath (scent)tfidu sing out for us.' 'Yes,' said breath, amdys#hatever delight there
is in breath (smell), that he obtained for the el singing; but that he smelled well, that washfinself. The Asuras
knew: 'Verily, through this singer they will overoe us.' They therefore rushed at the singer, aandqu him with evil. The
evil which consists in smelling what is bad, treathat evil.

4. Then they said to the eye: 'Do thou sing outitr'Yes,' said the eye, and sang. Whatevertdahigre is in the eye, that
he obtained for the Devas by singing; but thatdwe well, that was for himself. The Asuras knew:rile through this
singer they will overcome us.' They therefore rashethe singer, and pierced him with evil. That ehich consists in
seeing what is bad, that is that evil.

5. Then they said to the ear: 'Do thou sing outt'Yes,' said the ear, and sang. Whatevertddhegre is in the ear, that
obtained for the Devas by singing; but that he theeell, that was for himself. The Asuras knew: Nfeithrough this singer
they will overcome us.' They therefore rushed atdimger, and pierced him with evil. That evil whionsists in hearing
what is bad, that is that evil.

6. Then they said to the mind: 'Do thou sing outu®' 'Yes,' said the mind, and sang. Whatevegldethere is in the mind,
that he obtained for the Devas by singing; but kieathought well, that was for himself. The Asukasw: 'Verily, through
this singer they will overcome us.' They therefarghed at the singer, and pierced him with eviht®vil which consists in
thinking what is bad, that is that evil.

Thus they overwhelmed these deities with evilss tiey pierced them with evil.

7. Then they said to the breath in the mouth I:tiu sing for us." 'Yes,' said the breath, and)s@he Asuras knew:
‘Verily, through this singer they will overcome 'uBhey therefore rushed at him and pierced him eitih Now as a ball of
earth will be scattered when hitting a stone, they perished, scattered in all directions. HeheeDevas rose, the Asuras
fell. He who knows this, rises by his self, and ¢éimnemy who hates him falls.

8. Then they (the Devas) said: 'Where was he thenthws stuck to us?' It was (the breath) withanrtiouth (asye 'ntar) ,
and therefore called Ayasya; he was the sap (cdghg limbs (anga), and therefore called Angirasa.

9. That deity was called Dyr, because Death wagdfaan) from it. From him who knows this, DeatHas off.

10. That deity, after having taken away the evillmise deities, viz. death, sent it to where tteeadrthe quarters of the eal
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is. There he deposited their sins. Therefore latm®go to a man, let no one go to the end (ofjtizeters of the earth), that
he may not meet there with evil, with death.

11. That deity, after having taken away the evilhwise deities, viz. death, carried them beyondhdea

12. He carried speech across first. When speechdé@aime freed from death, it became (what it hachthefore) Agni
(fire). That Agni, after having stepped beyond teahines.

13. Then he carried breath (scent) across. Whettbred become freed from death, it became vayu {diat vayu, after
having stepped beyond death, blows.

14. Then he carried the eye across. When the aybd@ome freed from death, it became Aditya (thg.sthat Aditya, afte
having stepped beyond death, burns.

15. Then he carried the ear across. When the edbodmome freed from death, it became the quarteecé). These are our
quarters (space), which have stepped beyond death.

16. Then he carried the mind across. When the imiadbecome freed from death, it became the moondiéaas). That
moon, after having stepped beyond death, shinass dibes that deity carry him, who knows this, exdesath.

17. Then breath (vital), by singing, obtained foméelf eatable food. For whatever food is eatepaien by breath alone,
and in it breath rests.

The Devas said: 'Verily, thus far, whatever fooeréhis, thou hast by singing acquired it for thiyebw therefore give us a
share in that food.' He said: 'You there, enter me.' They said Yes, and entered all into him.réfeee whatever food is
eaten by breath, by it the other senses are satisfi

18. If a man knows this, then his own relations edmhim in the same manner; he becomes their sigoptheir chief
leader, their strong ruler. And if ever any onegrio oppose one who is possessed of such knowdedgeg his own
relatives, then he will not be able to supportdvis belongings. But he who follows the man whodsgessed of such
knowledge, and who with his permission wishes fgpsut those whom he has to support, he indeedbeilible to support
his own belongings.

19. He was called Ayasya Angirasa, for he is thpe(sasa) of the limbs (anga). Verily, breath is she of the limbs. Yes,
breath is the sap of the limbs. Therefore from wbhat limb breath goes away, that limb withers fharath verily is the sap
of the limbs.

20. He (breath) is also Brihaspati, for speechribdi (Rig-veda), and he is her lord; thereforahBrihaspati.
21. He (breath) is also Brahmaxaspati, for spee@rahman (Yagur-veda), and he is her lord; theedfie is Brahmanaspati.

He (breath) is also saman (the Udgitha), for spée&aman (samaeda), and that is both speech (sa) and breath)'(arh&
is why saman is called saman.

2 2. Or because he is equal (sama) to a grub, equal

to a gnat, equal to an elephant, equal to these thorlds, nay, equal to this universe, thereferestbaman. He who thus
knows this saman, obtains union and oneness witlasa

23. He (breath) is Udgitha 2 . Breath verily is,for by breath this universe is upheld (uttabdha)d speech is Githa, song.
And because he is ut and githa, therefore he (ré&atidgitha.

24. And thus Brahmadatta, Kaikitaneya (the grandsgdfikitana), while taking Soma (ragan), said: Mhis Soma strike

my head off, if Ayasya Ang,irasa sang another Udgthan this. He sang it indeed as speech andhbreat

25. He who knows what is the property of this sanedtains property. Now verily its property is tooay. Therefore let
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priest, who is going to perform the sacrificial waf a Sama-singer, desire that his voice may laageod tone, and let him
perform the sacrifice with a voice that is in gdode. Therefore people (who want a priest) foraifiee, look out for one
who possesses a good voice, as for one who posgaegerty. He who thus knows what is the propeftyat saman,
obtains property.

26. He who knows what is the gold of that Samaigiab gold. Now verily its gold is tone only. He avthus knows what is
the gold of that saman, obtains gold.

27. He who knows what is the support of that sarharis supported. Now verily its support is speaaly. For, as supportt
in speech, that breath is sung as that saman. Sayrthe support is in food.

Next follows the Abhyaroha (the ascension) of thgdPana verses. Verily the Prastotri begins to siaggaman, and whi
he begins, then let him (the sacrificer) recitesthéhree Yagus-verses):

'‘Lead me from the unreal to the real! Lead me fdarkness to light! Lead me from death to immongélit

Now when he says,' Lead me from the unreal toghg&'ithe unreal is verily death, the real immadttaHe therefore say:
‘Lead me from death to immortality, make me immidrta

When he says,'Lead me from darkness to light,'razsg is verily death, light immortality. He themef@ays, 'Lead me from
death to immortality, make me immortal.'

When he says,'Lead me from death to immortalityre is nothing there, as it were, hidden (obseeriring explanation).

28. Next come the other Stotras with which thegtneay obtain food for himself by singing them. figfere let the
sacrificer, while these Stotras are being sungfa@s& boon, whatever desire he may desire. An tdgaest who knows
this obtains by his singing whatever desire he desgire either for himself or for the sacrificer.igtknowledge) indeed is
called the conqueror of the worlds. He who thuswaithis Saman, for him there is no fear of hisbehg admitted to the
worlds.

FOURTH BRAHMANA.

1. In the beginning this was Self alone, in thepghaf a person (purusha). He looking round sawingthut his Self. He fir:
said, 'This is ;' therefore he became | by nantner&fore even now, if a man is asked, he first,sayss is |,' and then
pronounces the other name which he may have. Acaluse before (purva) all this, he (the Self) bdown (ush) all evils,
therefore he was a person (pur-usha). Verily he kvfwws this, burns down every one who tries to éferte him.

2. He feared, and therefore any one who is loredyd. He thought, 'As there is nothing but myselfy should | fear?'
Thence his fear passed away. For what should he feaved? Verily fear arises from a second only.

3. But he felt no delight. Therefore a man whaoisely feels no delight. He wished for a secondwide so large as man and
wife together. He then made this his Self to faltwo (pat), and thence arose husband (pati) afed(patni). Therefore
Yagnavalkya said: 'We two are thus (each of ug) i&lf a shell. ' Therefore the void which was ¢hés filled by the wife.

He embraced her, and men were born.

4. She thought,How can he embrace me, after hgyrimduced me from himself? | shall hide myself.'

She then became a cow, the other became a budrahthced her, and hence cows were born. The ormeneeg mare, the
other a stallion; the one a male ass, the othemale ass. He embraced her, and hence one-hoofedlsiwere born. The
one became a she-goat, the other a he-goat; thieezaene a ewe, the other a ram. He embraced hithemece goats and

sheep were born. And thus he created everythirgettists in pairs, down to the ants.

5. He knew, 'l indeed am this creation, for | cegladll this.' Hence he became the creation, arndhimeknows this lives in
this his creatiol
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6. Next he thus produced fire by rubbing. Fromrtieuth, as from the fire-hole, and from the handsreated fire.
Therefore both the mouth and the hands are insitf®ut hair, for the fire-hole is inside withoutiha

And when they say, 'Sacrifice to this or sacrifieghat god," each god is but his manifestationhfois all gods.

Now, whatever there is moist, that he created fseed; this is Soma. So far verily is this univezitieer food or eater. Son
indeed is food, Agni eater. This is the highesatiom of Brahman, when he created the gods fronbdiiger part, and when
he, who was (then) mortal, created the immortaterafore it was the highest creation. And he whankthis, lives in this
his highest creation.

7. Now all this was then undeveloped. It becameltped by form and name, so that one could say,célked so and so, is
such a one. ' Therefore at present also all thdeveloped by name and form, so that one can sgycdlled so and so, is
such a one.'

He (Brahman or the Self) entered thither, to thg ti@s of the finger-nails, as a razor might kefi in a razor-case, or as
fire in a fire-place.

He cannot be seen, for, in part only, when bregthie is breath by name; when speaking, speeclatmgwhen seeing, e
by name; when hearing, ear by name; when thinkiigd by name. All these are but the names of hs #nd he who
worships (regards) him as the one or the others doeknow him, for he is apart from this (whenlifigal) by the one or th
other (predicate). Let men worship him as Self,fidhe Self all these are one. This Self is thadtep of everything, for
through it one knows everything. And as one cad &gain by footsteps what was lost, thus he whavisrthis finds glory
and praise.

8. This, which is nearer to us than anything, 88#, is dearer than a son, dearer than wealthedézan all else.

And if one were to say to one who declares andtieer the Self dear, that he will lose what is dedrim, very likely it
would be so. Let him worship the Self alone as ddarwho worships the Self alone as dear, the bbjduis love will neve
perish.

9. Here they say: 'If men think that by knowledg®&mhman they will become everything, what thea tthat Brahman
know, from whence all this sprang ?'

10. Verily in the beginning this was Brahman, tBethman knew (its) Self only, saying, 'l am Brahth&nom it all this
sprang. Thus, whatever Deva was awakened (soka®to Brahman), he indeed became that (Brahman)ttendame with
Rishis and men. The Rishivamadeva saw and undergtainging,'l was Manu (moon), | was the suméfefore now also
he who thus knows that he is Brahman, becomebig)land even the Devas cannot prevent it, forimséif is their Self.

Now if a man worships another deity, thinking thegtylis one and he another, he does not know. Hkeis beast for th
Devas. For verily, as many beasts nourish a mams,dbes every man nourish the Devas. If only ostis taken away, it
is not pleasant; how much more when many are takleeatefore it is not pleasant to the Devas that sfeuld know this.

11. Verily in the beginning this was Brahman, oné/oThat being one, was not strong enough. Ittexkatill further the
most excellent Kshatra (power), viz. those Kshafpasvers) among the Devas, Indra, Varuna, SomaraRhrganya,
Yama, Mrityu, Isana. Therefore there is nothingdreythe Kshatra, and therefore at the Ragasutydisatche Brahmana
sits down below the Kshatriya. He confers thatygtom the Kshatra alone. But Brahman is (nevertis@lége birth-place of
the Kshatra. Therefore though a king is exaltedsiteedown at the end (of the sacrifice) belowBhahman, as his birth-
place. He who injures him, injures his own birtlage. He becomes worse, because he has injurecetinethan himself.

12. He was not strong enough. He created the \éiggle), the classes of Devas which in their diffie@ders are called
Vasus, Rudras, Adityas, Visve Devas, Maruts.

13. He was not strong enough. He created the Swdivar (caste), as Pushan (as nourisher). Thik gartly is Pushan (the
nourisher); for the earth nourishes all this whetso.

14. He was not strong enough. He created stilh&urthe most excellent Law (dharma). Law is thedsh(power) of the
Kshatra, therefore there is nothing higher than_#ne. Thenceforth even a weak man rules a strowgarthe help of the
Law, as with the help of a king. Thus the Law isaivis called the true. And if a man declares whatie, they say
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declares the Law; and if he declares the Law, Hagyhe declares what is true. Thus both are the.sam

15. There are then this Brahman, Kshatra, Vis,2umta. Among the Devas that Brahman existed as @ga) only, amon
men as Brahmana, as Kshatriya through the (diisptriya, as Vaisya through the (divine) VaisyaSaidra through the
(divine) Sudra. Therefore people wish for theiufetstate among the Devas through Agni (the saiaiifire) only; and
among men through the Brahmana, for in these twadalid Brahman exist.

Now if a man departs this life without having séémtrue future life (in the Self), then that Selft being known, does n
receive and bless him, as if the Veda had not begah, or as if a good work had not been done. Blagn if one who does
not know that (Self), should perform here on eadine great holy work, it will perish for him in tead. Let a man worship
the Self only as his true state. If a man worshktgsSelf only as his true state, his work doespeoish, for whatever he
desires that he gets from that Self.

16. Now verily this Self (of the ignorant man) etworld of all creatures. In so far as man sa@#fiand pours out libations,
he is the world of the Devas; in so far as he repibe& hymns, &c., he is the world of the Rishis so far as he offers cakes
to the Fathers and tries to obtain offspring, hibésworld of the Fathers; in so far as he givedtshand food to men, he is
the world of men; in so far as he finds fodder eder for the animals, he is the world of the arégman so far as
quadrupeds, birds, and even ants live in his houress their world. And as every one wishes his everld not to be
injured, thus all beings wish that he who knows #fiould not be injured. Verily this is known ara$been well reasoned.

17. In the beginning this was Self alone, one oHly.desired, 'Let there be a wife for me that | haye offspring, and let
there be wealth for me that | may offer sacrificegrily this is the whole desire, and, even if kityg for more, he would ni
find it. Therefore now also a lonely person desitiest there be a wife for me that | may have afifsg, and let there be
wealth for me that | may offer sacrifices.' Andlsng as he does not obtain either of these thimgshinks he is incomplete.
Now his completeness (is made up as follows): nsrids self (husband); speech the wife; breattctikl; the eye al
worldly wealth, for he finds it with the eye, tharénis divine wealth, for he hears it with the &dre body (atman) is his
work, for with the body he works. This is the fielf sacrifice, for fivefold is the animal, fivefoldan, fivefold all this
whatsoever. He who knows this, obtains all this.

FIFTH BRAHMANA.

1. 'When the father (of creation) had producediigwedge and penance (work) the seven kinds of,foond of his (foods)
was common to all beings, two he assigned to tha®g1)

‘Three he made for himself, one he gave to the a@sinn it all rests, whatsoever breathes and besatot. (2)

'Why then do these not perish, though they areyadweaten ? He who knows this imperishable oneatsefeod with his
face. (3)

'He goes even to the Devas, he lives on strer{g)h.’

2. When it is said, that 'the father produced bgvikiedge and penance the seven kinds of food,tlear that (it was he
who) did so. When it is said, that 'one of his (fepwas common,' then that is that common foodsoihich is eaten. He
who worships (eats) that (common food), is not reeadfrom evil, for verily that food is mixed (pragyg)'. When it is said,
that 'two he assigned to the Devas,' that is th&, kiehich is sacrificed in fire, and the prahutajah is given away at a
sacrifice. But they also say, the new-moon andrfudbn sacrifices are here intended, and therefoeeshould not offer
them as an ishti or with a wish.

When it is said, that 'one he gave to animalst'ithailk. For in the beginning (in their infancldth men and animals live
on milk. And therefore they either make a new-bdritd lick ghrita (butter), or they make it takeethreast. And they call a
new-born creature 'atrinada,' i. e. not eating fisWbhen it is said, that 'in it all rests, whatserereathes and breathes not,’
we see that all this, whatsoever breathes andh@gaiot, rests and depends on milk.

And when it is said (in another Brahmana), thataa nwho sacrifices with milk a whole year, overcordeath again, let him
not think so. No, on the very day on which he $&&s, on that day he overcomes death again; feviieknows this, offers
to the gods the entire food (viz. mil
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When it is said, 'Why do these not perish, thoungly tare always eaten," we answer, Verily, the PPessthe imperishable,
and he produces that food again and again.

When it is said, 'He who knows this imperishable,bthen, verily, the Person is the imperishablke, éor he produces this
food by repeated thought, and whatever he doewaidt by his works, that perishes.

When it is said, that 'he eats food with his faitesh face means the mouth, he eats it with histimou
When it is said, that 'he goes even to the Devasiyls on strength,'that is meant as praise.

3. When it is said, that 'he made three for hinystblat means that he made mind , speech, anchtfiggatimself. As people
say, 'My mind was elsewhere, | did not see; my mvag elsewhere, | did not hear,' it is clear thataa sees with his mind
and hears with his mind. Desire, representationbtidaith, want of faith, memory, forgetfulnesbame, reflexion, fear, all
this is mind. Therefore even if a man is touchedhenback, he knows it through the mind.

Whatever sound there is, that is speech. Speeekdhid intended for an end or object, it is notHipgtself.

The up-breathing, the down-breathing, the backthneg, the out-breathing, the on-breathing, alt fedreathing is breath
(prana) only. Verily that Self consists of it; th&elf consists of speech, mind, and breath.

4. These are the three worlds: earth is speechn#hy, heaven breath.

5. These are the three Vedas: the Rig-veda is bpter Yagur-veda mind, the Sama-veda breath.

6. These are the Devas, Fathers, and men: the Bevapeech, the Fathers mind, men breath.

7. These are father, mother, and child: the fatherind, the mother speech, the child breath.

8. These are what is known, what is to be knowd,velnat is unknown.

What is known, has the form of speech, for spesémown. Speech, having become this, protects man.

9. What is to be known, has the form of mind, fandnis what is to be known. Mind, having become tiprotects man.
10. What is unknown, has the form of breath, feah is unknown. Breath, having become this, ptstean.

11. Of that speech (which is the food of Pragapeti}h is the body, light the form, viz. this fikend so far as speech
extends, so far extends the earth, so far exteres f

12. Next, of this mind heaven is the body, lighg fbrm, viz. this sun. And so far as this mind extie so far extends heav
so far extends the sun. If they (fire and sun) edeach other, then wind is born, and that isalraind he is without a rivi
Verily a second is a rival, and he who knows théas no rival.

13. Next, of this breath water is the body, ligig form, viz. this moon. And so far as this breattends, so far extends
water, so far extends the moon.

These are all alike, all endless. And he who weiskliem as finite, obtains a finite world, but Heowvorships them as
infinite, obtains an infinite world.

14. That Pragapati is the year, and he consigtixteen digits. The nights indeed are his fifte&gits, the fixed point his
sixteenth digit. He is increased and decreasetdyights. Having on the new-moon night enteredi #ie sixteenth part
into everything that has life, he is thence boraiagn the morning. Therefore let no one cut off lifie of any living thing o
that night, not even of a lizard, in honour (pugar) of that deity.

15. Now verily that Pragapati, consisting of sixtegits, who is the year, is the same as a mankmbavs this. His wealth
constitutes the fifteen digits, his Self the sixtiiedigit. He is increased and decreased by thattiueHis Self is the nave, |

file://G:\geniuscode\library\spiritual library\BRIkDARANY AKA.htm 07/08/0¢



BRIHADARANYAKA -UPANISHAD Page8 of 56

wealth the felly. Therefore even if he loses evding, if he lives but with his Self, people say,lbst the felly (which can k&
restored again).

16. Next there are verily three worlds, the worienen, the world of the Fathers, the world of thevBs. The world of men
can be gained by a son only, not by any other wByksacrifice the world of the Fathers, by knowledige world of the
Devas is gained. The world of the Devas is the bkatorlds, therefore they praise knowledge.

17. Next follows the handing over. When a man thihk is going to depart, he says to his son: "EHnbBrahman (the Ved
so far as acquired by the father); thou art theifs@e (so far as performed by the father); thoutle world.' The son
answers: 'l am Brahman, | am the sacrifice, | aewibrid.' Whatever has been learnt (by the fattinext) taken as one, is
Brahman. Whatever sacrifices there are, they, takame, are the sacrifice. Whatever worlds thergthey, taken as one,
are the world. Verily here ends this (what hasdalbne by a father, viz. study, sacrifice, &c.) {the2 son), being all this,
preserved me from this world,’ thus he thinks. €fae they call a son who is instructed (to ddtaft), a world-son (lokya),
and therefore they instruct him.

When a father who knows this, departs this woHdnthe enters into his son together with his ovimitsgwith speech,
mind, and breath). If there is anything done arhisthe father, of all that the son delivers himg éimerefore he is called
Putra, son. By help of his son the father stans ifn this world. Then these divine immortal sgirjspeech, mind, and
breath) enter into him.

18. From the earth and from fire, divine speeclemninto him. And verily that is divine speech wdtgy, whatever he says,
comes to be.

19. From heaven and the sun, divine mind enteoshimh. And verily that is divine mind whereby hecbenes joyful, and
grieves no more.

20. From water and the moon, divine breath (spariters into him. And verily that is divine breathich, whether moving
or not moving, does not tire, and therefore dog¢gprash. He who knows this, becomes the Selfldieihgs. As that deity
(Hiranyagarbha) is, so does he become. And a®ailbb honour that deity (with sacrifice, &c.), soall beings honour him
who knows this.

Whatever grief these creatures suffer, that isradf (and therefore disappears). Only what is ggmtoaches him; verily,
evil does not approach the Devas.

21. Next follows the consideration of the obsenemn@cts). Pragapati created the actions (activeesg When they had
been created, they strove among themselves. Veide hshall speak; the eye held, | shall seegtireheld, | shall hear; and
thus the other actions too, each according towts act. Death, having become weariness, took theirsaized them.
Having seized them, death held them back (front therk). Therefore speech grows weary, the eye gnoeary, the ear
grows weary. But death did not seize the centredtbr. Then the others tried to know him, and s¥igkily, he is the best of
us, he who, whether moving or not, does not tigt dwes not perish. Well, let all of us assume tigf' Thereupon they all
assumed his form, and therefore they are calledt hfin 'breaths' (spirits).

In whatever family there is a man who knows thigytcall that family after his name. And he whavsts with one who
knows this, withers away and finally dies. So fathwegard to the body.

22. Now with regard to the deities.

Agni (fire) held, I shall burn; Aditya (the sun)ldel shall warm; Kandramas (the moon) held, | kbhine; and thus also the
other deities, each according to the deity. And ass with the central breath among the breath&, was with Vayu, the
wind among those deities. The other deities fadeViayu. Vayu is the deity that never sets.

23. And here there is this Sloka:
' He from whom the sun rises, and into whom it'g&es verily rises from the breath, and sets intiteath)

'Him the Devas made the law, he only is to-day, lmatb-morrow also' (whatever these Devas detewdrtimen, that they
perform t-day also”
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Therefore let a man perform one observance ortiyihe breathe up and let him breathe down, thatthledeath may not
reach him. And when he performs it, let him trffitosh it. Then he obtains through it union and mes with that deity
(with prana).

SIXTH BRAHMANA.

I. Verily this is a triad, name, form, and work. tbEse names, that which is called Speech is thiedJkhymn, supposed to
mean also origin), for from it all names arisdsItheir saman (song, supposed to mean also sag)efarst is the same as
all names. It is their Brahman (prayer, supposandan also support), for it supports all names.

2. Next, of the forms, that which is called Eyé¢his Uktha (hymn), for from it all forms arise. $ttheir Saman (song), for it
is the same as all forms. It is their Brahman (prayfor it supports all forms.

3. Next, of the works, that which is called Bodytie Uktha (hymn), for from it all works ariseidttheirsaman (song), for it
is the same as all works. It is their Brahman (pryfor it supports all works.

That being a triad is one, viz. this Self; and $&df, being one, is that triad. This is the immbrtavered by the true. Verily
breath is the immortal, name and form are the tnd,by them the immortal is covered.

SECOND ADHYAYA.

FIRST BRAHMANA.

I. There | was formerly the proud Gargya Balakmnan of great reading. He said to Agatasatru of K&bill | tell you
Brahman?' Agatasatru said: 'We give a thousandgctiw that speech (of yours), for verily all pemplin away, saying,
Ganaka (the king of Mithila) is our father (patron)

2. Gargya said: 'The person that is in the sunt,Ithdore as Brahman.' Agatasatru said to him: ifdd Do not speak to me
on this. | adore him verily as the supreme, thedtedaall beings, the king. Whoso adores him thesomes supreme, the
head of all beings, a king."'

3. Gargya said: 'The person that is in the mood {(arthe mind), that | adore as Brahman.' Agatassdid to him: 'No, no!
Do not speak to me on this. | adore him verilylasdreat, clad in white raiment, as Soma, the kiN@poso adores him thus,
Soma is poured out and poured forth for him dagdny, and his food does not fail.

4. Gargya said: 'The person that is in the liglgr{end in the heart), that | adore as Brahman.tasgdru said to him: 'No,
no! Do not speak to me on this. | adore him veaythe luminous.' Whoso adores him thus, becomnmeimdws, and his
offspring becomes luminous.

5. Gargya said: 'The person that is in the ethadt {@a the ether of the heart), that | adore as Biah' Agatasatru said to hi
'No, no! Do not speak to me on this. | adore himvhat is full, and quiescent.' Whoso adores hins thecomes filled with
offspring and cattle, and his offspring does natseefrom this world.

6. Gargya said: 'The person that is in the windl (arthe breath), that | adore as Brahman.' Agatasaid to him: 'No, no!
Do not speak to me on this. | adore him as Indrikifdha, as the unconquerable army (of the Marighoso adores him
thus, becomes victorious, unconquerable, conquéiisignemies.

7. Gargya said: 'The person that is in the fire (@rthe heart), that | adore as Brahman.' Agatasaid to him: 'No, no! Do
not speak to me on this. | adore him as powetvihbso adores him thus, becomes powerful, and féprifig becomes
powerful.

8. Gargya said: 'The person that is in the watesé€ed, and in the heart), that | adore as BrahrAgatasatru said to him:
'No, no! Do not speak to me on this. | adore hintikeness.' Whoso adores him thus, to him comes igHikely (or proper)
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not what is improper; what is born from him, isdiknto him 1.

9. Gargya said: 'The person that is in the mitttat | adore as Brahman.' Agatasatru said to INim: ho! Do not speak to
me on this. | adore him verily as the brilliant.hdéo adores him thus, he becomes brilliant, hispoifig becomes brilliant,
and with whomsoever he comes together, he outshieeas.

10. Gargya said: 'The sound that follows a manewd moves, that | adore as Brahman.' Agatasattushim: 'No, no! Di
not speak to me on this. | adore him verily as'IM¢éhoso adores him thus, he reaches his full ageis world, breath does
not leave him before the time.

11. Gargya said: 'The person that is in space] thédre as Brahman.' Agatasatru said to him ;,'Méb Do not speak to me
on this. | adore him verily as the second who nés@ves us.' Whoso adores him thus, becomes pessefsa second, his
party is not cut off from him.

12. Gargya said: 'The person that consists ofttad®@w, that | adore as Brahman.' Agatasatru saiihto'No, no! Do not
speak to me on this. | adore him verily as de#tthoso adores him thus, he reaches his whole attpgsimworld, death does
not approach him before the time.

13. Gargya said: 'The person that is in the bduht, tadore as Brahman.' Agatasatru said to him; ré! Do not speak to
me on this. | adore him verily as embodied.' Whadores him thus, becomes embodied, and his oftspecomes
embodied.

Then Gargya became silent.

14. Agatasatru said: 'Thus far only?' 'Thus fayptie replied. Agatasatru said: 'This does ndicufo know it (the true
Brahman).' Gargya replied : 'Then let me come 10, @3 a pupil.'

15. Agatasatru said: ' Verily, it is unnatural theBrahmana should come to a Kshatriya, hopinghteathould tell him the
Brahman. However, | shall make you know him cleathus saying he took him by the hand and rose.

And the two together came to a person who was @stée called him by these names, 'Thou, greataad,in white
raiment, Soma, King.' He did not rise. Then rubliing with his hand, he woke him, and he arose.

16. Agatasatru said: 'When this man was thus astaegre was then the person (purusha), the inggiti@ and from whence
did he thus come back?' Gargya did not know this ?

17. Agatasatru said: 'When this man was thus asikep the intelligent person (purusha), havingulgh the intelligence of
the senses (pranas) absorbed within himself @lligénce, lies in the ether, which is in the hefhen he takes in these
different kinds of intelligence, then it is saiditlihe man sleeps (svapiti). Then the breath is ikegpeech is kept in, the ear
is kept in, the eye is kept in, the mind is kept in

18 But when he moves about in sleep (and dream), tthese are his worlds. He is, as it were, a d¢uiagt he is, as it were,
great Brahmana; he rises, as it were, and he falid.as a great king might keep in his own subjeatsl move about,
according to his pleasure, within his own domainistdoes that person (who is endowed with inteiligg keep in the
various senses (pranas) and move about, accomlinig pleasure, within his own body (while dreaming

19. Next, when he is in profound sleep, and knoatking, there are the seventy-two thousand arteeted Hita, which
from the heart spread through the body. Througmthe moves forth and rests in the surrounding bAdg. as a young
man, or a great king, or a great Brahmana, hawaghed the summit of happiness, might rest, so lieésen rest.

20. As the spider comes out with its thread, ssraall sparks come forth from fire, thus do all nsll worlds, all Devas,
all beings come forth from that Self. The Upanisfthé true name and doctrine) of that Self is Thee of the True.' Verily
the senses are the true, and he is the true ofutbe

SECOND BRAHMANA
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1. Verily he who knows the babe with his place,dliamber, his post, and his rope, he keeps off¢kien relatives who he
him. Verily by the young is meant the inner lifg, his place this (body), by his chamber this (hebg)his post the vital
breath, by his rope the food.

2. Then the seven imperishable ones approach HiereTare the red lines in the eye, and by themareldrgs to him. Thel
is the water in the eye, and by it Parganya cltodgim. There is the pupil, and by it Aditya (swtihgs to him. There is the
dark iris, and by it Agni clings to him. There fetwhite eye-ball, and by it Indra, clings to hiwith the lower eye-lash the
earth, with the upper eye-lash the heaven clindgrio He who knows this, his food does never perish

3. On this there is this Sloka:

"There is a cup having its mouth below and itsdrotabove. Manifold glory has been placed into it.i@3 lip sit the seven
Rishis, the tongue as the eighth communicates Bridfiman.' What is called the cup having its mowlow and its bottom
above is this head, for its mouth (the mouth) isWeits bottom (the skull) is above. When it isdstnat manifold glory has
been placed into it, the senses verily are manijtiddy, and he therefore means the senses. Wheaysethat the seven
Rishis sit on its lip, the Rishis are verily thetfae) senses, and he means the senses. And wisayhi¢hat the tongue as
eighth communicates with Brahman, it is becausedhgue, as the eighth, does communicate with Baathm

4. These two (the two ears) are the Rishis GautandaBharadvaga; the right Gautama, the left BhagalvThese two (the
eyes) are the Rishis Vvisvamitra and Gamadagniritint Visvamitra, the left Gamadagni. These tw(bhostrils) are the
Rishis Vasishtha and Kasyapa; the right Vasishtteleft Kasyapa. The tongue is Atri, for with tk@gue food is eaten,
and Atri is meant for Atti, eating. He who knowsstthecomes an eater of everything, and everythé@ogpmes his food.

THIRD BRAHMANA.

1. There are two forms of Brahman, the materialthedmmaterial, the mortal and the immortal, thkdsand the fluid, sat
(being) and tya (that), (i.e. sat-tya, true).

2. Everything except air and sky is material, ista@pis solid, is definite. The essence of thatolhhis material, which is
mortal, which is solid, which is definite is thenstinat shines, for he is the essence of sat (thieite.

3. But air and sky are immaterial, are immortad fuid, are indefinite. The essence of that whicimmaterial, which is
immortal, which is fluid, which is indefinite iséhperson in the disk of the sun, for he is theressef tyad (the indefinite).
So far with regard to the Devas.

4. Now with regard to the body. Everything excdyat breath and the ether within the body is matggahortal, is solid, is
definite. The essence of that which is materialictvliis mortal, which is solid, which is definitetise Eye, for it is the
essence of sat (the definite).

5. But breath and the ether within the body are atemal, are immortal, are fluid, are indefinitdheTessence of that whict
immaterial, which is immortal, which is fluid, wiids indefinite is the person in the right eye, liieris the essence of tyad
(the indefinite).

6. And what is the appearance of that person ? &ikaffroneoloured raiment, like white wool, like cochinelidte the flame
of fire, like the white lotus, like sudden lightginHe who knows this, his glory is like unto suddightning.

Next follows the teaching (of Brahman) by No, not there is nothing else higher than this (if cags$: 'It is not so.' The
comes the name 'the True of the True,' the serseg the True, and he (the Brahman) the True ohthe

FOURTH BRAHMANA.

1. Now when Yagnavalkya was going to enter uportercstate, he said: '‘Maitreyi, verily | am goingag from this my
house (into the forest). Forsooth, let me maketiesgent between thee and that Katyayani (my otfifs).'
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2. Maitreyi said: 'My Lord, if this whole earth,Ifof wealth, belonged to me, tell me, should litmenortal by it?'
'No,' replied Yagnavalkya; 'like the life of ricleg@ple will be thy life. But there is no hope of irartality by wealth.'

3. And Maitreyi said: 'What should | do with that Wwhich | do not become immortal? What my Lord kreblv(of
immortality), tell that to me.'

4. Yagnavalkya replied: 'Thou who art truly deante, thou speakest dear words. Come, sit downl] explain it to thee,
and mark well what | say.'

5. And he said: 'Verily, a husband is not dear, yloan may love the husband; but that you may ItneeSelf, therefore a
husband is dear.

'Verily, a wife is not dear, that you may love thige; but that you may love the Self, thereforeievis dear.
‘Verily, sons are not dear, that you may love thress but that you may love the Self, therefore soerdear.
'Verily, wealth is not dear, that you may love wkabut that you may love the Self, therefore weatdear.

‘Verily, the Brahman-class is not dear, that yoly to&e the Brahman-class; but that you may loveS&H, therefore the
Brahman-class is dear.

'Verily, the Kshatra-class is not dear, that yowynoae the Kshatra-class; but that you may loveSbk#, therefore the
Kshatra-class is dear.

‘Verily, the worlds are not dear, that you may ldive worlds; but that you may love the Self, therefthe worlds are dear.
'Verily, the Devas are not dear, that you may ltheeDevas; but that you may love the Self, theeefbe Devas are dear'.

‘Verily, creatures are not dear, that you may litnecreatures; but that you may kve the Self, fbezeare creatures dear.

'Verily, everything is not dear that you may loweg/thing; but that you may love the Self, therefewerything is dear.

‘Verily, the Self is to be seen, to be heard, tpéeeived, to be marked, O Maitreyi! When we $eayr, perceive, and know
the Self, then all this is known.

6. 'Whosoever looks for the Brahman-class elsewtienme in the Self, was abandoned by the Brahmascl&hosoever
looks for the Kshatra-class elsewhere than in #1& ®as abandoned by the Kshatra-class. Whosdeoks for the worlds
elsewhere than in the Self, was abandoned by thielsv@Vhosoever looks for the Devas elsewhere iéme Self, was
abandoned by the Devas. Whosoever looks for cremlsewhere than in the Self, was abandoned lorélag¢ures.
Whosoever looks for anything elsewhere than inS&k, was abandoned by everything. This Brahmassclis Kshatra-
class, these worlds, these Devas, these creathiesyerything, all is that Self.

7. 'Now as the sounds of a drum, when beaten, tdenseized externally (by themselves), but thexdasi seized, when the
drum is seized or the beater of the drum;

8. 'And as the sounds of a conch-shell, when bl@annot be seized externally (by themselves),imisbund is seized,
when the shell is seized or the blower of the shell

9. 'And as the sounds of a lute, when played, dadpmaseized externally (by themselves), but thedas seized, when the
lute is seized or the player of the lute;

10. 'As clouds of smoke proceed by themselves foaifighted fire kindled with damp fuel, thus, \griO Maitreyi, has bee
breathed forth from this great Being what we hav®gy-veda, Yagur-veda, Sama-veda, Atharvangirdtilaasa (legends),
Purana (cosmogonies), Vidya (knowledge), the Upeatls, Slokas (verses), Sutras (prose rules), Arkinpzenas (glosses),
Vyakhyanas (commentaries)'. From him alone alléhesre breathed for
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11. 'As all waters find their centre in the sehfalches in the skin, all tastes in the tongulesraklls in the nose, all colours
in the eye, all sounds in the ear, all percepthénmind, all knowledge in the heart, all actiomshie hands, all movements
the feet, and all the Vedas in speech,-

12.'As a lump of salt, when thrown into water, dr@es dissolved into water, and could not be takeragain, but wherever
we taste (the water) it is salt,-thus verily, O Wayi, does this great Being, endless, unlimiteshsisting of nothing but
knowledge', rise from out these elements, and Waagsin in them. When he has departed, there isare knowledge
(name), | say,O Maitreyi.' Thus spoke Yagnavalkya.

13. Then Maitreyi said: 'Here thou hast bewildares] Sir, when thou sayest that having departede tkeno more
knowledge.'

ButYagnavalkya replied: 'O Maitreyi, | say nothitigt is bewildering. This is enough, O beloved vitcgdom.

'For when there is as it were duality, then one $lee other, one smells the other, one hears ttez,aine salutes the other,
one perceives the other, one knows the other; betwvthe Self only is all this, how should he sraalbther, how should he
see another, how should he hear another, how sheutdlute another, how should he perceive andiber,should he kno
another? How should he know Him by whom he knowthéd?

How, O beloved, should he know (himself), the Knge

FIFTH BRAHMANA.

I. This earth is the honey (madhu, the effect)lbb@ings, and all beings are the honey (madhueffext) of this earth.
Likewise this bright, immortal person in this eariind that bright immortal person incorporatechia body (both are
madhu). He indeed is the same as that Self, thaoinal, that Brahman, that All.

2. This water is the honey of all beings, and alhs are the honey of this water. Likewise thighty immortal person in
this water, and that bright, immortal person, eéxgts seed in the body (both are madhu). He indeth@ same as that S¢
that Immortal, that Brahman, that All.

3. This fire is the honey of all beings, and alings are the honey of this fire. Likewise this btigmmortal person in this
fire, and that bright, immortal person, existingsasech in the body (both are madhu). He indetfteisame as that Self, t
Immortal, that Brahman, that All.

4. This air is the honey of all beings, and alhigsi are the honey of this air. Likewise this brigimmortal person in this air,
and that bright, immortal person existing as bréathe body (both are madhu). He indeed is theesasrithat Self, that
Immortal, that Brahman, that All.

5. This sun is the honey of all beings, and alhbsiare the honey of this sun. Likewise this brightnortal person in this
sun, and that bright, immortal person existinghaseye in the body (both are madhu). He indedteisame as that Self, tl
Immortal, that Brahman, that All.

6. This space (disah, the quarters) is the honeyl bkings, and all beings are the honey of tha&cs. Likewise this bright,
immortal person in this space, and that bright, ortal person existing as the ear in the body (laothmadhu). He indeed is
the same as that Self, that Immortal, that Brahrteat,All.

7. This moon is the honey of all beings, and ailhgg are the honey of this moon. Likewise this btjgmmortal person in
this moon, and that bright, immortal person exgsts mind in the body (both are madhu). He inde¢dd same as that Si
that Immortal, that Brahman, that All.

8. This lightning is the honey of all beings, aficbaings are the honey of this lightning. Likewibés bright, immortal
person in this lightning, and that bright, immomakson existing as light in the body (both are madHe indeed is the
same as that Self, that Immortal, that Brahmar,AHle
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9. This thunder is the honey of all beings, andbalhgs are the honey of this thunder. Likewise buight, immortal person
in this thunder, and that bright, immortal persaistng as sound and voice in the body (both ardhaa He indeed is the
same as that Self, that Immortal, that Brahmari,Alia

10. This ether is the honey of all beings, andeihgs are the honey of this ether. Likewise thight, immortal person in
this ether, and that bright, immortal person ergsts hearether in the body (both are madhu). He indeedes#me as th.
Self, that Immortal, that Brahman, that All.

11. This law (dharmah) is the honey of all beirags] all beings are the honey of this law. Likevttss bright, immortal
person in this law, and that bright, immortal persaisting as law in the body (both are madhu)irdeed is the same as
that Self, that Immortal, that Brahman, that All.

12. This true (satyam) is the honey of all beiragg] all beings are the honey of this true. Likewfsg bright, immortal
person in what is true, and that bright, immortson existing as the true in the body (both ardhmpa He indeed is the
same as that Self, that Immortal, that Brahmar,AHa

13. This mankind is the honey of all beings, adb@ings are the honey of this mankind. Likewigs tiright, immortal
person in mankind, and that bright, immortal persgisting as man in the body (both are madhu).rideed is the same as
that Self, that Immortal, that Brahman, that All.

14. This Self is the honey of all beings, and alhlgs are the honey of this Self. Likewise thigbtj immortal person in this
Self, and that bright, immortal person, the Setftfbare madhu). He indeed is the same as thattBatflmmortal, that
Brahman, that All.

15. And verily this Self is the lord of all beingke king of all beings. And as all spokes are aimetd in the axle and in the
felly of a wheel, all beings, and all those setfbthe earth, water, &c.) are contained in thaf.Sel

16. Verily Dadhyak Atharvana proclaimed this holfae madhuidya) to the two Asvins, and a Rishi, seeing thad (Rv
I, 116, 12):

'O ye two heroes (Asvins), | make manifest thatftéaleed of yours (which you performed) for th&esaf gain’, like as
thunder makes manifest the rain. The honey (madltiya) which Dadhyak Atharvana proclaimed to yorotigh the head
a horse,'. ..

17. Verily Dadhyak Atharvana proclaimed this hot@yhe two Asvins, and a Rishi, seeing this, sRid. (, 117, 22):

'O Asvins, you fixed a horse's head on Atharvandhyak, and he, wishing to be true (to his promipe)¢laimed to you th
honey, both that of Tvashiri and that which is éoylour secret, O ye strong ones.

18. Verily Dadhyak Atharvana proclaimed this hoteyhe two Asvins, and a Rishi, seeing this, said:

'He (the Lord) made bodies with two feet, he maaldids with four feet. Having first become a bird,dntered the bodies
purusha (as the person).' This very purusha iff bodies the purisaya, i.e. he who lies in theyo@hd is therefore called
purusha). There is nothing that is not coverediby, hothing that is not filled by him.

19. Verily Dadhyak Atharvana proclaimed this hoteyhe two Asvins, and a Rishi, seeing this, siid (I, 47, 18):

'He (the Lord) became like unto every form, and thimeant to reveal the (true) form of him (thenAn). Indra (the Lord)
appears multiform through the mayas (appearanfed)is horses (senses) are yoked, hundreds arid ten

This (Atman) is the horses, this (Atman) is the &md the thousands, many and endless. This Brtenan, without cause
and without effect, without anything inside or ddés this Self is Brahman, omnipresent and omnigci€his is the teachin
(of the Upanishads).

SIXTH BRAHMANA.
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1. Now follows the stem:

1 Pautimashya from Gaupavana,

2. Gaupavana from Pautimashya,

3 Pautimashya from Gaupavana,

4. Gaupavana from Kausika,

5. Kausika from Kaundinya,

6. Kaundinya from Sandilya,

7. Sandilya from Kausika and Gautama,

8. Gautama,

2. from Agnivesya,

9. Agnivesya from Sandilya and Anabhimlata,
10. Sandilya and Anabhimlata from Anabhimlata,
11. Anabhimlata from Anabhimlata,

12. Anabhimliata from Gautama,

13. Gautama from Saitava and Prakinayogya,
14. Saitava and Prakinayogya from Parasarya,
15. Parasarya from Bharadvaga,

16. Bharadvaga from Bharadvaga and Gautama,
17. Gautama from Bharadvaga,

18. Bharadvaga from Parasarya,

19. Parasarya from Vaigavapayana,

20. Vaigavapayana from Kausikayani,

21. Kausikayani

3. from Ghritakausika,

22. Ghritakausika from Parasaryayana,

23. Parasaryayana from Parasarya,

24. Parasarya from Gatukarn
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25.

26.

27.

28.

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

42,

43.

44,

45,

46.

47.

48.

49,

50.

51.

Gatukarnya from Asurayana and Yaska
Asurayana and Yaska from Traivani,
Traivani from Aupagandhani,
Aupagandhani from Asuri,

Asuri from Bharadvaga,

Bharadvaga from Atreya,

Atreya from Manti,

Manti from Gautama,

. Gautama from Gautama,

Gautama from Vatsya,

Vatsya from Sandilya,

Sandilya from Kaisorya Kapya,

Kaisorya Kapya from Kumaraharita,
Kumaraharita from Galava,

Galava from Vidarbhi-kaundinya,

Vidarbi- kaundinya from Vatsanapat Babhrava,
Vatsanapat Babhrava from Pathi Saubhara,
Pathi Saubhara from Ayasya Angirasa,
Ayasya Angirasa from Abhuti Tvashtra,
Abhuti Tvashtra from Visvarupa Tvashtra,
Visvarupa Tvashtra from Asvinau,

Asvinau from Dadhyak Atharvana,

Dadhyak Atharvana from Atharvan Daiva,
Atharvan Daiva from Mrityu Pradhvamsana,
Mrityu Pradhvamsana from Pradhvamsana,
Pradhvamsana from Ekarshi,

Ekarshi from Viprakit
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52. Viprakitti from Vyashti,

53. Vyashti from Sanaru,

54. Sanaru from Sanatana,

55. Sanatana from Sanaga,

56. Sanaga from Parameshthin

57. Parameshthin from Brahman,

58. Brahman is Svayambhu, self-existent.
Adoration to Brahman.

BRIHADARANYAKA-UPANISHAD Part 2

THIRD ADHYAYA.

FIRST BRAHMANA.

Adoration to the Highest Self (Paramatman)!

1. Ganaka Vaideha (the king of the Videhas) saerfiwith a sacrifice at which many presents wefered to the priests of
(theAsvamedha). Brahmanas of the Kurus and theaRaikhad come thither, and Ganaka Vaideha wishkdaw, which of
those Brahmanas was the best read. So he enclésedsand cows, and ten padas (of gold) were fadtemeach pair of
horns.

2. And Ganaka spoke to them: 'Ye venerable Brahmydmawho among you is the wisest, let him drivaythese cows.'
Then those Brahmanas durst not, but Yagnavalkyhtsdiis pupil: 'Drive them away, my dear.’

He replied: 'O glory of the Saman,' and drove tlzevay.

The Brahmanas became angry and said: 'How coutdlhbimself the wisest among us?'

Now there was Asvala, the Hotri priest of Ganaké&®ha. He asked him: 'Are you indeed the wisestrayns, C
Yagnavalkya?' He replied: 'l bow before the wigdst best knower of Brahman), but | wish indeetidue these cows.'

Then Asvala, the Hotri priest, undertook to questiam.

3. 'Yagnavalkya,' he said, 'everything here (cotatkwith the sacrifice) is reached by death, evémgtis overcome by
death. By what means then is the sacrificer fremabd the reach of death?'

Yagnavalkya said: 'By the Hotri priest, who is Agimie), who is speech. For speech is the Hotthefsacrifice (or the
sacrificer), and speech is Agni, and he is the iHBtris constitutes freedom, and perfect freedawn(fdeath).’

4. 'Yagnavalkya,' he said, 'everything here isheddy day and night, everything is overcome byatay night. By what
means then is the sacrificer freed beyond the rehdhay and night?’

Yagnavalkya said: 'By the Adhvaryu priest, whahie eye, who is Aditya (the sun)'. For the eye ésAldhvaryu of the
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sacrifice, and the eye is the sun, and he is tHevAg/u. This constitutes freedom, and perfect foaed

5. 'Yagnavalkya,' he said, 'everything here ishieddy the waxing and waning of the moon, evergtlignovercome by the
waxing and waning of the moon. By what means tkdahe sacrificer freed beyond the reach of the mgaind waning of
the moon?'

Yagnavalkya said: 'By the Udgatri priest, who igwéthe wind), who is the breath. For the breatihvésUdgatri of the
sacrifice, and the breath is the wind, and headitgatri. This constitutes freedom, and perfemtdom.'

6. 'Yagnavalkya,' he said, 'this sky is, as it wanghout an ascent (staircase.) By what approaas dhe sacrificer approach
the Svarga world?'

Yagnavalkya said: 'By the Brahman priest, who ésrfind (manas), who is the moon. For the mindésBrahman of the
sacrifice, and the mind is the moon, and he iBitadman. This constitutes freedom, and perfectfsee These are the
complete deliverances (from death).’

Next follow the achievemen

7. 'Yagnavalkya,'he said,'how many Rik verses tél Hotri priest employ to-day at this sacrifice?'
‘Three,' replied Yagnavalkya.

‘And what are these three?'

‘Those which are called Puronuvakya, Yagya, andlyh Sasya.'

'What does he gain by them?'

‘All whatsoever has breath.'

8. 'Yagnavalkya,' he said, 'how many oblations {iawill the Adhvaryu priest employ to-day at ttgacrifice?'
"Three,'replied Yagnavalkya.

'‘And what are these three?'

"Those which,when offered, flame up; those whichemwoffered, make an excessive noise; and thosshyavhen offered,
sink down.'

‘What does he gain by thern?'

'By those which, when offered, flame up, he gaims@eva (god) world, for the Deva world flames apjt were. By those
which, when offered, make an excessive noise, esdhe Pitri (father) world, for the Pitri world excessively (noisy). By
those which, when offered, sink down, he gaindMlamushya (man) world, for the Manushya world isitagere, down
below.'

9. 'Yagnavalkya,' he said, 'with how many deitiessithe Brahman priest on the right protect tottaysacrifice?'
'‘By one,' replied Yagnavalkya.

'‘And which is it?'

"The mind alone; for the mind is endless, and tlsw&tevas are endless, and he thereby gains thessmvdorld.'

10. 'Yagnavalkya,' he said, ‘how many Stotriya hgnwil the Udgatri priest employ -day at this sacrifice
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‘Three,'replied Yagnavalkya.

‘And what are these three?'

‘Those which are called Puronuvakya, Yagya, andlyh Sasya.'

'And what are these with regard to the body (adhgat)?'

‘The Puronuvakya is Prana (up-breathing), the YalggaApana (down-breathing), the Sasya the Vyaaekdbreathing).'
'What does he gain by them?"'

'He gains the earth by the Puronuvakya, the skéyragya, heaven by the Sasya.'

After that Asvala held his peace.

SECOND BRAHMANA.

1. Then Garatkarava Artabhaga asked. 'Yagnhavalkgasaid, 'how many Grahas are there, and how iagsahas?'
'Eight Grahas,' he replied, 'and eight Atigrahas.'

'‘And what are these eight Grahas and eight Atigg2ha

2. 'Prana (breath) is one Graha, and that is séigépana (down-breathing) as the Atigraha, for smells with the Apana.'
3. 'Speech (vak) is one Graha, and that is seigethime (naman) as the Atigraha, for with speechpsoeounces names.
4. 'The tongue is one Graha, and that is seizaddig as the Atigraha, for with the tongue onegiees tastes.'

5. 'The eye is one Graha, and that is seized by & the Atigraha, for with the eye one sees forms.

6. 'The car is one Graha, and that is seized bydsas the Atigraha, for with the ear one hears @sun

7. 'The mind is one Graha, and that is seized birelas the Atigraha, for with the mind one desitesires.’

8. 'The arms are one Graha, and these are seizgdrkyas the Atigraha, for with the arms one wosksk.'

9. 'The skin is one Graha, and that is seized bght@s the Atigraha, for with the skin one perceiweich. These are the
eight Grahas and the eight Atigrahas.'

10. 'Yagnavalkya,' he said, 'everything is the fobdeath. What then is the deity to whom deatoadsl?'

'Fire (agni) is death, and that is the food of wabeath is conquered again.'

11. 'Yagnavalkya,' he said, ‘when such a perssada) dies, do the vital breaths (pranas) movefdim or no?'
'No,'replied Yagnavalkya; 'they are gathered upiin, he swells, he is inflated, and thus inflateel dead lies at rest.'
12. 'Yagnavalkya,' he said, '‘when such a man dieat does not leave him?'

"The name,' he replied; 'for the name is endléssVisvedevas are endless, and by it he gainsnitiless world
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13. 'Yagnavalkya,' he said,'when the speech ofdéégl person enters into the fire', breath intathehe eye into the sun,
the mind into the moon, the hearing into space, hé earth the body, into the ether the self, ihtoshrubs the hairs of the
body, into the trees the hairs of the head, wherbtbod and the seed are deposited in the wat@renh then that person?'

Yagnavalkya said: 'Take my hand, my friend. We alame shall know of this; let this question of onat be (discussed) in
public.' Then these two went out and argued, anak Wiey said was karman (work), what they praisaed karman, viz. that
a man becomes good by good work, and bad by bakl Wéier that Garatkarava Artabhaga held his peace.

THIRD BRAHMANA.

1. Then Bhugyu Lahyayani asked. 'Yagnavalkya, di@ $ve wandered about as students, and came twtlse of
Patanikala Kapya. He had a daughter who was pesbégsa Gandharva. We asked him,"Who art thou?har{the
Gandharva) replied: 'l am Sudhanvan, the Angirdsal'when we asked him about the ends of the wankdsaid to him,
'Where were the Parikshitas? Where then were thkdhdas, | ask thee, Yagnavalkya, where wereRthgkshitas?'

2. Yagnavalkya said: 'He said to thee, | suppdes,they went where those go who have performeatseksacrifice.’
He said: 'And where do they go who have performbkdrae-sacrifice?'

Yagnavalkya replied: 'Thirty-two journeys of the cdithe sun is this world. The earth surroundmievery side, twice as
large, and the ocean surrounds this earth on eigey twice as large. Now there is between' thespage as large as the
edge of a razor or the wing of a mosquito. Indejiig become a bird, handed them (through the 3padéayu (the air),
and vayu (the air), holding them within himselfpgeyed them to where they dwell who have perforamédrse-sacrifice.
Somewhat in this way did he praise vayu indeedrdfee vayu (air) is everything by itself, and Vaguall things together.
He who knows this, conquers death.' After that Bluwigahyayani held his peace.

FOURTH BRAHMANA.

1. Then Ushasta Kakrayana asked. '"Yagnavalkyaaidk 'tell me the Brahman which is visible, natisible, the Self
(atman), who is within all.'

Yagnavalkya replied: 'This, thy Self, who is wittah.'
'Which Self, O Yagnavalkya, is within all?'

Yagnavalkya replied: 'He who breathes in the umttiieg, he is thy Self, and within all. He who hiress in the down-
breathing, he is thy Self, and within all. He whredthes in the on-breathing, he is thy Self, aniliwiall. He who breathes
in the out-breathing, he is thy Self, and withih &his is thy Self, who is within all.’

2. Ushasta Kakrayana said: 'As one might sayjstascow, this is a horse, thus has this been mqaady thee. Tell me the
Brahman which is visible, not invisible, the S&lho is within all.’

Yagnavalkya replied: 'This, thy Self, who is wittgh.'
'Which Self, O Yagnavalkya, is within all?'

Yagnavalkya replied: 'Thou couldst not see thesftaeer of sight, thou couldst not hear the (thegrer of hearing, nor
perceive the perceiver of perception, nor knowkiewer of knowledge. This is thy Self, who is witfall. Everything also
is of evil." After that Ushasta Kakrayana held frsce.

F1FTH BRAHMANA.

1.Then Kahola Kaushitakeya asked. 'Yagnavalkyasai, 'tell me the Brahman which is visible, notisible, the Self
(atman), who is within al
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Yagnavalkya replied: 'This, thy Self, who is wittgh.'
'Which Self, O Yagnavalkya, is within all?'

Yagnavalkya replied: ' He who overcomes hungerthingt ' sorrow, passion, old age, and death. \Brahmanas know
that Self, and have risen above the desire for,seealth, and (new) worlds, they wander about agdivants. For a desire
for sons is desire for wealth, a desire for weadttiesire for worlds. Both these are indeed desiresrefore let a Brahmana,
after he has done with learning, wish to standday} strength; after he has done with that streagthlearning, he become
Muni (a Yogin); and after he has done with whatas the knowledge of a Muni, and with what is tm®wledge of a Muni,
he is a Brahmana. By whatever means he has bec&mahmana, he is such indeed. Everything else évibf After that
Kahola Kaushitakeya held his peace.

SIXTH BRAHMANA.

1. Then Gargi Vakaknavi asked. "Yagnavalkya,' sti@ $verything here is woven, like warp and waofyater. What then
is that in which water is woven, like warp and wdof

'In air, O Gargi, 'he replied.

'In what then is air woven, like warp and woof?'

'In the worlds of the sky, O Gargi,'he replied.

'In what then are the worlds of the sky woven, likarp and woof?'

'In the worlds of the Gandharvas, O Gargi," heiegpl

'In what then are the worlds of the Gandharvas wpliee warp and woof?'
'In the worlds of Aditya (sun), O Gargi,'he replied

'In what then are the worlds of Aditya (sun) wovigke warp and woof?'

'In the worlds of Kandra (moon), O Gargi,' he regli

'In what then are the worlds of Kandra (moon) wqvie warp and woof?'
'In the worlds of the Nakshatras (stars), O Galngi feplied.

‘In what then are the worlds of the Nakshatraggstaoven, like warp and woof?'
'In the worlds of the Devas (gods), O Gargi,' diegl.

'In what then are the worlds of the Devas (godsjemolike warp and woof?'
'In the worlds of Indra, O Gargi,'he replied.

'In what then are the worlds of Indra woven, likerpzand woof?'

'In the worlds of Pragapati, O Gargi,'he replied.

'In what then are the worlds of Pragapati woveke \Warp and woof?'

'In the worlds of Brahman, O Gargi: he repl

file://G:\geniuscode\library\spiritual library\BRIkDARANY AKA.htm 07/08/0¢



BRIHADARANYAKA -UPANISHAD Page22 of 56

'In what then are the worlds of Brahman woven, lilkegp and woof?'

Yagnavalkya said: 'O Gargi, Do not ask too mucst, tley head should fall off. Thou askest too mulchud a deity about
which we are not to ask too much. Do not ask toeshm® Gargi.' After that Gargi Vakaknavi held heape.

SEVENTH BRAHMANA.

1.Then Uddalaka Aruni asked. '"Yagnavalkya,' he, sa dwelt among the Madras in the houses of RatarKapya,
studying the sacrifice. His wife was possessed®&aadharva, and we asked him: "Who art thou?" Hevared: "l am
Kabandha Atharvana.” And he said to Patankala Kapyhto (us) students: " Dost thou know, Kapyat thwead by which
this world and the other world, and all beings strang together?" And Patankala Kapya repliedn"hdt know it, Sir." He
said again to Patankala Kapya and to (us) studébest thou know, Kapya, that puller (ruler) with@ntaryamin), who
within pulls (rules) this world and the other woddd all beings?" And Patankala Kapya replied:0'hdt know it, Sir." He
said again to Patankala Kapya and to (us) studétiés:O Kapya, who knows that thread and him whigsgit) within, he
knows Brahman, he knows the worlds, he knows theaBehe knows the Vedas, he knows the Bhutas (ce=3t he knows
the Self, he knows everything." Thus did he (the@erva) say to them, and | know it. If thou, O Wagalkya, without
knowing that string and the puller within, drivestay those Brahma-cows (the cows offered as a twikhém who best
knows Brahman), thy head will fall off.'

Yagnavalkya said: 'O Gautama, | believe | know the¢ad and the puller within.'
The other said: 'Anybody may say, | know, | knowllTvhat thou knowest.'

2. Yagnavalkya said: vayu (air) is that thread, &utama. By air, as by a thread, O Gautama, thitdvemd the other world,
and all creatures are strung together. Therefo8altama, people say of a dead person that his lirabee become
unstrung; for by air, as by a thread, O Gautanm&y there strung together.'

The other said: 'So it is, O Yagnavalkya. Tell ngvho is) the puller within.'

3. Yagnavalkya said: 'He who dwells in the eartid within the earth’, whom the earth does not knehgse body the earth
is, and who pulls (rules) the earth within, hehig $elf, the puller (ruler) within, the immortal.’

4. 'He who dwells in the water, and within the watehom the water does not know, whose body themiaf and who pulls
(rules) the water within, he is thy Self, the pulleiler) within, the immortal.'

5. 'He who dwells in the fire, and within the firghom the fire does not know, whose body the fireand who pulls (rules)
the fire within, he is thy Self, the puller (rulevjthin, the immortal.’

6. 'He who dwells in the sky, and within the skjyam the sky does not know, whose body the skynid,vého pulls (rules)
the sky within, he is thy Self, the puller (rulevithin, the immortal.'

7. 'He who dwells in the air (vayu), and within tie whom the air does not know, whose body thésaand who pulls
(rules) the air within, he is thy Self, the pul{euler) within, the immortal.'

8. 'He who dwells in the heaven (dyu), and witthia heaven, whom the heaven does not know, whosethedeaven is,
and who pulls (rules) the heaven within, he isSieyf, the puller (ruler) within, the immortal.'

9. 'He who dwells in the sun (aditya), and withie sun, whom the sun does not know, whose bodsuhés, and who pull
(rules) the sun within, he is thy Self, the pullerer) within, the immortal.'

10. 'He who dwells in the space (disah), and witheaxspace, whom the space does not know, whosetbedpace is, and
who pulls (rules) the space within, he is thy Si& puller (ruler) within, the immortal.'

11. 'He who dwells in the moon and stars (kandraktm), and within the moon and stars, whom themsoa stars do not
know, whose body the moon and stars are, and wh® (pules) the moon and stars within, he is thif,Slee puller (ruler)
within, the immortal
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12. 'He who dwells in the ether (akasa), and withénether, whom the ether does not know, whosg thedether is, and
who pulls (rules) the ether within, he is thy S#ig puller (ruler) within, the immortal.'

13. 'He who dwells in the darkness (tamas), andiwihe darkness, whom the darkness does not kmbase body the
darkness is, and who pulls (rules) the darknedsinyihe is thy Self, the puller (ruler) within, temortal.’

14. 'He who dwells in the light (tegas), and witthie light, whom the light does not know, whoset light is, and who
pulls (rules) the light within, he is thy Self, thaller (ruler) within, the immortal.’

So far with respect to the gods (adhidaivatam); math respect to beings (adhibhutam).

15. Yagnavalkya said: 'He who dwells in all beirgysg within all beings, whom all beings do not knevinose body all
beings are, and who pulls (rules) all beings withiais thy Self, the puller (ruler) within, thernmortal.'

16. 'He who dwells in the breath (prina), and wittiie breath, whom the breath does not know, whodg the breath is,
and who pulls (rules) the breath within, he is $lf, the puller (ruler) within, the immortal.'

17. 'He who dwells in the tongue (vak), and witthia tongue, whom the tongue does not know, whodg tie tongue is,
and who pulls (rules) the tongue within, he is 88lf, the puller (ruler) within, the immortal.'

18. 'He who dwells in the eye, and within the ayleom the eye does not know, whose body the eymiswho pulls (rules
the eye within, he is thy Self, the puller (rulesi}hin, the immortal.'

19. 'He who dwells in the ear, and within the @drom the ear does not know, whose body the eanéwho pulls (rules)
the car within, he is thy Self, the puller (rul@n}hin, the immortal.’

20. 'He who dwells in the mind, and within the mimthom the mind does not know, whose body the risindnd who pulls
(rules) the mind within, he is thy Self, the pul{euler) within, the immortal.'

21. 'He who dwells in the skin, and within the skimom the skin does not know, whose body the iskiand who pulls
(rules) the skin within, he is thy Self, the pul{euler) within, the immortal.'

22. 'He who dwells in knowledge', and within knoglde, whom knowledge does not know, whose body kadgé is, and
who pulls (rules) knowledge within, he is thy Séffe puller (ruler) within, the immortal.'

23. 'He who dwells in the seed, and within the sedwm the seed does not know, whose body theiseadd who pulls
(rules) the seed within, he is thy Self, the puftefer) within, the immortal; unseen, but seeingheard, but hearing;
unperceived, but perceiving; unknown, but knowihlgere is no other seer but he, there is no otherehédut he, there is no
other perceiver but he, there is no other knoweéihbuThis is thy Self, the ruler within, the imrtadr Everything else is of
evil." After that Uddalaka Aruni held his peace.

EIGHTH BRAHMANA.

1. Then Vakaknavi said: 'Venerable Brahmanas, Il akk him two questions. If he will answer therone of you, | think,
will defeat him in any argument concerning Brahman'

Yagnavalkya said: 'Ask, O Gargi.'

2. She said: 'O Yagnavalkya, as the son of a wdndon the Kasis or Videhas might string his locsgtvow, take two
pointed foe-piercing arrows in his hand and risdddattle, | have risen to fight thee with two sfiens. Answer me these
guestions.'

Yagnavalkya said: 'Ask, O Gargi.'

3. She said: 'OYagnavalkya, that of which theytbay it is above the heavens, beneath the earttraming heaven and
earth, past, present, and future, tell me in whi#twoven, like warp and woo
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4. Yagnavalkya said: 'That of which they say th& above the heavens, beneath the earth, emgraeaven and earth,
past, present, and future, that is woven, like vearg woof, in the ether (akasa).'

5. She said: 'l bow to thee, O Yagnavalkya, wha balsved me that question. Get thee ready for ¢ioersd.’
Yagnavalkya said": 'Ask, O Gargi.'

6. She said: 'O Yagnavalkya, that of which theytbay it is above the heavens, beneath the eamtrazing heaven and
earth, past, present, and future, tell me in whi#twoven, like warp and woof?'

7. Yagnavalkya said: 'That of which they say th# above the heavens, beneath the earth, embrheaven and earth,
past, present, and future, that is woven, like veamg woof, in the ether.'

Gargi said: 'In what then is the ether woven, likep and woof?'

8. He said: 'O Gargi, the Brahmanas call this tkehara (the imperishable). It is neither coarsefimer;, neither short nor
long, neither red (like fire) nor fluid (like waleiit is without shadow, without darkness, withair, without ether, without
attachment, without taste, without smell, withope¢® without ears, without speech, without mindhaut light (vigour),
without breath, without a mouth (or door), witheu¢asure, having no within and no without, it degonwmthing, and no one
devours it.'

9. 'By the command of that Akshara (the imperisiglid Gargi, sun and moon stand apart 2. By thewamd of that
Akshara, O Gargi, heaven and earth stand aparth&gommand of that Akshara, O Gargi, what areedatioments
(nimesha), hours (muhurta), days and nights, halfir&y months, seasons, years, all stand aparheBgammand of that
Akshara, O Gargi, some rivers flow to the East ftbe white mountains, others to the West, or toathgr quarter. By the
command of that Akshara, O Gargi, men praise thdsegive, the gods follow the sacrificer, the faththe Darvi-offering.’

10. 'Whosoever, O Gargi, without knowing that Akshéhe imperishable), offers oblations in this idpsacrifices, and
performs penance for a thousand years, his woltkhaile an end. Whosoever, O Gargi, without knowtirig Akshara,
departs this world, he is miserable (like a slaBeit he, O Gargi, who departs this world, knowihg tAkshara, he is a
Brahmana.'

11. 'That Brahman,' O Gargi, 'is unseen, but seeinigeard, but hearing; unperceived, but percejvingnown, but
knowing. There is nothing that sees but it, nothtrag hears but it, nothing that perceives butathing that knows but it. In
that Akshara then, O Gargi, the ether is wovem, Vilarp and woof.'

12. Then said Gargi: 'Venerable Brahmans, you noagider it a great thing, if you get off by bowibgfore him. No one, |
believe, will defeat him in any argument concernBrghman.’ After that Vakaknavi held her peace.

NINTH BRAHMANA.

1. Then Vidagdha Sakalya asked him: 'How many goethere, O Yagnavalkya?' He replied with thig/\Mivid: 'As many
as are mentioned in the Nivid of the hymn of praiddressed to the Visvedevas, viz. three and tiurdred, three and thr
thousand.'

'Yes,' he said, and asked again: 'How many godghare really, O Yagnavalkya?'
"Thirty-three,' he said.

'Yes,' he said, and asked again How many godsare teally, O Yagnavalkya?'
'Six," he said.

'Yes," he said, and asked again:' How many godthare really, O Yagnavalkya?'

'Three,' he sai
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'Yes," he said, and asked again: 'How many godthare really, O Yagnavalkya?'

Two," he said.

'Yes," he said, and asked again:'How many godthare really, O Yagnavalkya?'

'One and a half (adhyardha),' he said.

'Yes," he said, and asked again: 'How many godthare really, O Yagnavalkya?'

'One,' he said.

'Yes," he said, and asked: 'Who are these thretheeel hundred, three and three thousand?'

2. Yagnavalkya replied: 'They are only the varipasers of them, in reality there are only thirtyeté gods.'
He asked: 'Who are those thirty-three?'

Yagnavalkya replied: 'The eight Vasus,the elevedrRsl the twelve Adityas. They make thirty-one, brdta and Pragapati
make the thirty-three.'

3. He asked: 'Who are the Vasus.'

Yagnavalkya replied: 'Agni (fire), Prithivi (earttyayu (air), Antariksha (sky), Aditya (sun), Dylube@ven), Kandramas
(moon), the Nakshatras (stars), these are the YVasus them all that dwells (this world) restsicatherefore they are called
Vasus.'

4. He asked: 'Who are the Rudras?'

Yagnavalkya replied: 'These ten vital breaths (psathe senses, i. e. the five gnanendriyas, anfivila karmendriyas), and
Atman, as the eleventh. When they depart fromrttogtal body, they make us cry (rodayanti), and bseahey make us
cry, they are called Rudras.'

5. He asked: 'Who are the Adityas?'

Yagnavalkya replied: "The twelve months of the yaad they are Adityas, because they move alongfifysaking up
everything (adadanah). Because they move alongngalp everything, therefore they are called Aditya

6. He asked: 'And who is Indra, and who is Pragapat
Yagnavalkya replied:' Indra is thunder, Pragaathée sacrifice.'
He asked: 'And what is the thunder?'

Yagnavalkya replied: "The thunderbolt.'

He asked: 'And what is the sacrifice?'

Yagnavalkya replied: 'The (sacrificial) animals.'

7. He asked: 'Who are the six?'

Yagnavalkya replied: 'Agni (fire), Prithivi (ear{tyayu (air), Antariksha (sky), Aditya (sun), Dylue@ven), they are the six,
for they are all this, the si
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8. He asked: 'Who are the three gods?'

Yagnavalkya replied: "These three worlds, for ienthall these gods exist.’
He asked: 'Who are the two gods?'

Yagnavalkya replied: 'Food and breath.’

He asked: 'Who is the one god and a half?'

Yagnavalkya replied: 'He that blows.'

9. Here they say: 'How is it that he who blows lire only, should be called one and a half (adhaf And the answer i
'‘Because, when the wind was blowing, everythingvgiedhyardhnot).’

He asked: 'Who is the one god?'
Yagnavalkya replied: 'Breath (prana), and he idBran (the Sutratman), and they call him That (tyad)

10. Sakalya said: 'Whosoever knows that persogddy whose dwelling (body) is the earth, whosetsfglorld) is fire',
whose mind is light,-the principle of every (livingelf, he indeed is a teacher, O Yagnavalkya.'

Yagnavalkya said: 'l know that person, the prireipl every self, of whom thou speakest. This carpbfmaterial, earthy)
person, "he is he." But tell me, Sakalya, who ssdevata (deity)?'

Sakalya replied: 'The Immortal.'

11. Sakalya said: 'Whosoever knows that person evthelling is love (a body capable of sensual lpwdlose sight is the
heart, whose mind is light,the principle of eveejf,she indeed is a teacher, O Yagnavalkya.'

Yagnavalkya replied: 'l know that person, the pptecof every self, of whom thou speakest. Thislavade (loving) perso
he is he." But tell me, Sakalya, who is his devata?

Sakalya replied: 'The women.'

12. Sakalya said: 'Whosoever knows that person evtlelling are the colours, whose sight is the ey@mse mind is light,-
the principle of every self, he indeed is a teacBeYagnavalkya.'

Yagnavalkya replied: 'l know that person, the gpteof every self, of whom thou speakest. Thasperin the sun, he is
he." But tell me, Sakalya, who is his devata?'

Sakalya replied: 'The True.'

13. Sakalya said: 'Whosoever knows that person evtelling is ether, whose sight is the ear, whus® is light,-the
principle of every self, he indeed is a teache¥,agnavalkya.'

Yagnavalkya replied: 'l know that person, the pptecof every self, of whom thou speakest. The gersho hears and
answers, "he is he." But tell me, Sakalya, whassdevata?'

Sakalya replied: 'Space.’

14. Sakalya said: 'Whosoever knows that person evthelling is darkness, whose sight is the hedrgsg mind is light,-
the principle of every self, he indeed is a teacBeYagnavalkya.'

Yagnavalkya replied: 'l know that person, the pgpfecof every self, of whom thou speakest. The skadperson, he is he
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But tell me, Sakalya, who is his devata?'
Sakalya replied: 'Death.’

15. Sakalya said: 'Whosoever knows that person evtleglling are (bright) colours, whose sight is ¢élye, whose mind is
light,-the principle of every self, he indeed igeacher, O Yagnavalkya.'

Yagnavalkya replied: 'l know that person, the pptecof every self, of whom thou speakest. The geiis the lookingglass
" he is he." But tell me, Sakalya, who is his da®at

Sakalya replied: 'Vital breath' (asu).

16. Sakalya said: 'Whosoever knows that person evthelling is water, whose sight is the heart, vehmsnd is light,-the
principle of every self, he indeed is a teache¥,a@@navalkya.'

Yagnavalkya replied: 'l know that person, the gpteof every self, of whom thou speakest. The geia the water, " he is
he." But tell me, Sakalya, who is his devata?'

Sakalya replied: 'Varuna.'

17. Sakalya said: 'Whosoever knows that person evtheglling is seed, whose sight is the heart, winaisel is light,-the
principle of every self, he indeed is a teache¥,a@navalkya.'

Yagnavalkya replied: 'l know that person, the pptecof every self, of whom thou speakest. Thalfiierson, " he is he."
But tell me, Sakalya, who is his devata?'

Sakalya replied: 'Pragapati.’

18. Yagnavalkya said: 'Sakalya, did those Brahménhe themselves shrank from the contest) maketthegictim?'
Sakalya said: "Yagnavalkya, because thou hastadktite Brahmanas of the Kuru-Pankalas, what Braldoanthou know?'
19. Yagnavalkya said: 'l know the quarters withirtdeities and their abodes.'

Sakalya said: 'If thou knowest the quarters wittirtdeities and their abodes,

20. 'Which is thy deity in the Eastern quarter?'

Yagnavalkya said: 'Aditya (the sun).'

Sakalya said: 'In what does that Aditya abide?'

Yagnavalkya said: 'In the eye.’

Sakalya said: 'In what does the eye abide?'

Yagnavalkya said: 'In the colours, for with the égesees the colours.

Sakalya said: 'And in what then do the colours e®id

Yagnavalkya said: 'In the heart, for we know cosooly the heart, for colours abide in the heart.'

Sakalya said: 'So it is indeed, O Yagnavalkya.'

21. Sakalya said: 'Which is thy deity in the Southguarter’
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Yagnavalkya said: 'Yama.'

Sakalya said: 'In what does that Yama abide?'

Yagnavalkya said: 'In the sacrifice.'

Sakalya said: 'In what does the sacrifice abide?'

Yagnavalkya said: 'In the Dakshina (the gifts tagghen to the priests).'

Sakalya said: 'In what does the Dakshina abide?'

Yagnavalkya said: 'In Sraddha (faith), for if a nimtieves, then he gives Dakshina, and Dakshira ahides in faith.'
Sakalya said: 'And in what then does faith abide?'

Yagnavalkya said: 'In the heart, for by the heaithfknows, and therefore faith abides in the heart
Sakalya said: 'So it is indeed, O Yagnavalkya.'

22. Sakalya said: 'Which is thy deity in the Westguarter?'

Yagnavalkya said: 'Varuna.'

Sakalya said: 'In what does that Varuna abide?'

Yagnavalkya said: 'In the water.'

Sakalya said: 'In what does the water abide?"

Yagnavalkya said: 'In the seed.’

Sakalya said: 'And in what does the seed abide?'

Yagnavalkya said: 'In the heart. And therefore #t®y say of a son who is like his father, thasbems as if slipt from his
heart, or made from his heart; for the seed abiddse heart.'

Sakalya said: 'So it is indeed, O Yagnavalkya.'

23. Sakalya said: 'Which is thy deity in the Northquarter?'
Yagnavalkya said: 'Soma.'

Sakalya said: 'In what does that Soma abide?'
Yagnavalkya said:'In the Diksha.'

Sakalya said:'In what does the Diksha abide?'

Yagnavalkya said: 'In the True; and therefore theeyto one who has performed the Diksha, Speak iwltate, for in the
True indeed the Diksha abides.’

Sakalya said: 'And in what does the True abide@h#aalkya said: 'In the heart, for with the hearine know what is true,
and in the heart indeed the True abir
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Sakalya said: 'So it is indeed, O Yagnavalkya.'
24, Sakalya said: 'Which is thy deity in the ze®ith
Yagnavalkya said: 'Agni.’

Sakalya said: 'In what does that Agni abide.’
Yagnavalkya said: 'In speech.’

Sakalya said: 'And in what does speech abide?’
Yagnavalkya said: 'In the heart.’'

Sakalya said: 'And in what does the heart abide?'

25. Yagnavalkya said: 'O Ahallika, when you thihk tieart could be anywhere else away from usyiére away from us,
the dogs might eat it, or the birds tear it.'

26. Sakalya said: 'And in what dost thou (thy boaly)l the Self (thy heart) abide?'
Yagnavalkya said: 'In the Prana (breath).’

Sakalya said: 'In what does the Prana abide?'

Yagnavalkya said: 'In the Apana (down-breathing).'

Sakalya said: 'In what does the Apana abide?'

Yagnavalkya said:'In theVyana (back-breathing).’

Sakalya said: 'In what does the Vyana-abide?'

Yagnavalkya said: 'In the Udana (the out-breathing)

Sakalya said:'In what does the Udana abide?'

Yagnavalkya said: 'In the Samana. That Self (atrigatg) be described by No, no! He is incomprehdasior he cannot be
(is not) comprehended; he is imperishable, fordrnot perish; he is unattached, for he does rettatiimself; unfettered,
he does not suffer, he does not fail.'

'These are the eight abodes (the earth, &c.),itte worlds (fire, &c.), the eight gods (the immalrfood, &c.), the eight
persons (the corporeal, &c.) He who after dividiamgl uniting these persons, went beyond (the Samtrad)person, taught
in the Upanishads, | now ask thee (to teach méfoli shalt not explain him to me, thy head will.fa

Sakalya did not know him, and his head fell, nhigutes took away his bones, mistaking them for ¢bime else.

27. Then Yagnavalkya said: 'Reverend Brahmanass@gwer among you desires to do so, may now questror
question me, all of you. Or whosoever among yolregdt, | shall question him, or | shall questhof you.

But those Brahmanas durst not (say anything).
28. Then Yagnavalkya questioned them with theskeaSto

1. 'As a mighty tree in the forest, so in trutlmian, his hairs are the leaves, his outer skineidtirk
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2. 'From his skin flows forth blood, sap from théns(of the tree); and thus from the wounded mames forth blood, as
from a tree that is struck.

3. 'The lumps of his flesh are (in the tree) thesta of wood, the fibre is strong like the tendoFise bones are the (hard)
wood within, the marrow is made like the marrowttsf tree.

4. 'But, while the tree, when felled, grows up agaore young from the root, from what root, tell,rdees a mortal grow L
after he has been felled by death?

5. 'Do not say, "from seed," for seed is producechfthe living; but a tree, springing from a graitearly rises again after
death.

6. 'If a tree is pulled up with the root, it wilbhgrow again; from what root then, tell me, doesatal grow up, after he has
been felled by death?

7.'Once born, he is not born (again); for who $thaveate him again?’

'‘Brahman, who is knowledge and bliss, he is theggple, both to him who gives gifts, and also tmhvho stands firm, and
knows.'

FOURTH ADHYAYA.

FIRST BRAHMANA.

1.When Ganaka Vaideha was sitting (to give audignéagnavalkya approached, and Ganaka Vaideha'Sagnavalkya,
for what object did you come, wishing for cattle for subtle questions?'

Yagnavalkya replied: 'For both, Your Majesty;
2. 'Let us hear what anybody may have told you.'
Ganaka Vaideha replied: 'Gitvan Sailini told met $@eech (vak) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell, isoSailini tell you, that
speech is Brahman; for what is the use of a dum&op@ But did he tell you the body (ayatana) aed#isting-place
(pratishtha) of that Brahman?'

Ganaka Vaideha said: 'He did not tell me.'

Yagnavalkya said: 'Your Majesty, this (Brahmanhd&on one leg only.'

Ganaka Vaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'The tongue is its body, ettgeplace, and one should worship it as knowledge.'
Ganaka Vaideha said: 'What is the nature of that@dge?'

Yagnavalkya replied: "Your Majesty, speech itsalfkhowledge). For through speech, Your Majestyiead is known (to
be a friend), and likewise the Rig-veda, Yagur-ye&ama-veda, the Atharvangirasas, the Itihasaitfvajl Purana-vidya
(knowledge of the past), the Upanishads, Slokaség}, Sutras (rules), Anuvyakhyanas and Vyakhy@mementaries,
&c.); what is sacrificed, what is poured out, wigafto be) eaten and drunk, this world and the rotk@|d, and all creatures.
By speech alone,Your Majesty, Brahman is knownespéndeed, O King, is the Highest Brahman. Spéees not desert
him who worships that (Brahman) with such knowledgkcreatures approach him, and having beconmlahge goes to tt
gods.
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Ganaka Vaideha said: 'l shall give you (for thish@sand cows with a bull as big as an elephant.’

Yagnavalkya said: 'My father was of opinion thaé @mould not accept a reward without having fullstiucted a pupil.'
3. Yagnavalkya said: 'Let us hear what anybody haase told you.'

Ganaka Vaideha replied: 'Udanka Saulbayana tolthatdife (prana) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell, isoltlanka Saulbayana
tell you that life is Brahman; for what is the wfea person without life? But did he tell you thedly and the resting-place of
that Brahman?'

Ganaka Vaideha said: 'He did not tell me.’

Yagnavalkya said: 'Your Majesty, this (Brahmanhd&on one leg only.'

Ganaka, Vaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'Breath is its body, ether itcpl and one should worship it as what is dear.’
Ganaka Vaideha said: 'What is the nature of thattwis dear?'

Yagnavalkya replied: "Your Majesty, life itself fisat which is dear);' because for the sake of Yfeur Majesty, a man
sacrifices even for him who is unworthy of sacsefibie accepts presents from him who is not wodHhyestow presents, ni
he goes to a country, even when there is feariofdwurt, for the sake of life. Life, O King, isdaiHighest Brahman. Life
does not desert him who worships that (Brahmart) sitch knowledge, all creatures approach him, anth become a
god, he goes to the gods.’

Ganaka Vaideha said: 'l shall give you (for thish@sand cows with a bull as big as an elephant.’

Yagnavalkya said: 'My father was of opinion thaéamould not accept a reward without having fullstiucted a pupil.'
4. Yagnavalkya said: 'Let us hear what anybody hee told you.'

Ganaka Vaideha replied: '‘Barku Varshna told meglit (kakshus) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell, isloBarku Varshna tell
you that sight is Brahman; for what is the use péeson who cannot see? But did he tell you they laodl the restir-place
of that Brahman?'

Ganaka Vaideha said: 'He did not tell me.’

Yagnavalkya said: "Your Majesty, this (Brahmanhd&on one leg only.’

Ganaka Vaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'The eye is its body, etherlasg, and one should worship it as what is true.'
Ganaka Vaideha said: 'What is the nature of thathwis true?'

Yagnavalkya replied: 'Your Majesty, sight itsel {hat which is true); for if they say to a man veees with his eye, "Didst
thou see?" and he says, "l saw," then it is trightSO King, is the Highest Brahman. Sight doesdesert him who
worships that (Brahman) with such knowledge, albtures approach him, and having become a godydwetg the gods.'

Ganaka Vaideha said: 'l shall give you (for thish@usand cows with a bull as big as an elepl
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Yagnavalkya said: 'My father was of opinion thaéamould not accept a reward without having fullstiucted a pupil.'
5. Yagnavalkya said: 'Let us hear what anybody haue told you.'
Ganaka Vaideha replied: '‘Gardabhivibhtta Bharadvalgame that hearing (srotra) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell, iso@ardabhivibhita
Bharadvaga tell you that hearing is Brahman; foatib the use of a person who cannot hear? Butaligll you the body
and the resting-place of that Brahman?'

Ganaka Vaideha said: 'He did not tell me.’

Yagnavalkya said: "Your Majesty, this (Brahmanhd&on one leg only.’

Ganaka Vaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'The ear is its body, etherlas@ and we should worship it as what is endless.'
Ganaka Vaideha said: 'What is the nature of thathwis endless?'

Yagnavalkya replied: 'Your Majesty, space (dis&glf (is that which is endless), and therefore/@tever space (quarter)
he goes, he never comes to the end of it. For spag@lless. Space indeed, O King, is hearing heading indeed, O King,
is the Highest Brahman. Hearing does not desertdtimworships that (Brahman) with such knowleddiesraatures
approach him, and having become god, he goes fatthe'

Ganaka Vaideha said: 'l shall give you (for thig)usand cows with a bull as big as an elephant.’

Yagnavalkya said: 'My father was of opinion thaé @mould not accept a reward without having fullstiucted a pupil.'
6. Yagnavalkya said: 'Let us hear what anybody haase told you.'

Ganaka Vaideha replied: 'Satyakama Gabala tolchatentind (manas) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell, isoShtyakama Gabala
tell you that mind is Brahman; for what is the e$@ person without mind? But did he tell you tloely and the resting-
place of that Brahman?'

Ganaka Vaideha said: 'He did not tell me.'

Yagnavalkya said: 'Your Majesty, this (Brahmanhd&on one leg only.'

Ganaka Vaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'Mind itself is its body, ethisrplace, and we should worship it as bliss.'
Ganaka Vaideha said: 'What is the nature of bliss?'

Yagnavalkya replied: "Your Majesty, mind itselfy foith the mind does a man desire a woman, ankkasbn is born of her,
and he is bliss. Mind indeed, O King, is the Higl&shman. Mind does not desert him who worships (Brahman) with
such knowledge, all creatures approach him, anthbdbecome a god, he goes to the gods.'

Ganaka Vaideha said: 'l shall give you (for thish@sand cows with a bull as big as an elephant.’

Yagnavalkya said: 'My father was of opinion thaéamould not accept a reward without having fullstiucted a pupi
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7. Yagnavalkya said: 'Let us hear what anybody hae told you.'
Ganaka Vaideha replied: 'Vidagdha Sakalya toldmaéthe heart (hridaya) is Brahman.'

Yagnavalkya said: 'As one who had (the benefit gbad) father, mother, and teacher might tell,isovidagdha Sakalya
tell you that the heart is Brahman,; for what istise of a person without a heart? But did he il the body and the resting
place of that Brahman?'

Ganaka Vaideha said: 'He did not tell me.'

Yagnavalkya said: 'Your Majesty, this (Brahmanhd&on one leg only.'

GanakaVaideha said: 'Then tell me, Yagnavalkya.'

Yagnavalkya said: 'The heart itself is its bodheetits place, and we should worship it as ceygjsthiti).'
Ganaka Vaideha said: 'What is the nature of ceyt2in

Yagnavalkya replied: "Your Majesty, the heart ftsir the heart indeed, O King, is the body ofthihgs, the heart is the
restingmplace of all things, for in the heart, Qi all things rest. The heart indeed, O Kinghisldighest Brahman. The
heart does not desert him who worships that (Brahwéh such knowledge, all creatures approach himd, having becon
a god, he goes to the gods.’

Ganaka Vaideha said: 'l shall give you (for thish@sand cows with a bull as big as an elephant.’

Yagnavalkya said: 'My father was of opinion thaéamould not accept a reward without having fullstiucted a pupil.'

SECOND BRAHMANA.
1.Ganaka Vaideha, descending from his throne, 8didw to you, O Yagnavalkya, teach me.'

Yagnavalkya said: "Your Majesty, as a man who wsgbemake a long journey, would furnish himselftwat chariot or a
ship, thus is your mind well furnished by these klphads'. You are honourable, and wealthy, you learat the Vedas ar
been told the Upanishads. Whither then will youd®n departing hence?'

Ganaka Vaideha said: 'Sir, | do not know whithghall go.'
Yagnavalkya said: 'Then | shall tell you this, vleit you will go.'
Ganaka Vaideha said: 'Tell it, Sir.'

2. Yagnavalkya said: 'That person who is in thatrgye, he is called Indha, and him who is Indtey ttall indeed Indra
mysteriously, for the gods love what is mystericarg] dislike what is evident.

3. 'Now that which in the shape of a person isieright eye, is his wife, Virag. Their meetinggeds the ether within the
heart, and their food the red lump within the he&gdain, their covering is that which is like nettk within the heart, and
the road on which they move (from sleep to wakisdghe artery that rises upwards from the heake la hair divided into a
thousand parts, so are the veins of it, which alled Hita, placed firmly within the heart. Throutitese indeed that (food)
flows on flowing, and he (the Taigusa) receives agere purer food than the corporeal Self (thesvanara).

4. 'His (the Taigasa's) Eastern quarter are theagrébreath) which go to the East;
'His Southern quarter are the pranas which gog®tiuth;

'His Western quarter are the pranas which go tWthst
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'His Northern quarter are the praiias which g North;
'His Upper (Zenith) quarter are the pranas whiclugward;
'His Lower (Nadir) quarter are the pranas whictdgwnward;

'All the quarters are all the pranas. And he (tlman in that state) can only be described by NoH®ois incomprehensibl
for he cannot be comprehended; he is undecayingpefecannot decay; he is not attached, for he dokattach himself; he
is unbound, he does not suffer, he does not pedishanaka, you have indeed reached fearlessnasssdid Yagnavalkya.

Then Ganaka said: 'May that fearlessness comeu@lgo who teachest us fearlessness. | bow tolyere are the Videhas,
and here am | (thy slave).'

THIRD BRAHMANA.

1.Yagnavalkya came to Ganaka Vaideha, and he dichaean to speak with him. But when formerly Gandk&leha and
Yagnavalkya had a disputation on the Agnihotra,néagilkya had granted him a boon, and he chose (f@on) that he
might be free to ask him any question he liked.néaglkya granted it, and thus the King was the forsask him a question.

2. 'Yagnavalkya,' he said, 'what is the light ofnfa

Yagnavalkya replied: "The sun, O King; for, havthg sun alone for his light, man sits, moves abadags his work, and
returns.'

Ganaka Vaideha said: 'So indeed it is, O Yagnawealky
3. Ganaka Vaideha said: 'When the sun has set,gda¥alkya, what is then the light of man?'

Yagnavalkya replied: 'The moon indeed is his light; having the moon alone for his light, man,sit@ves about, does his
work, and returns.’

Ganaka Vaideha said: 'So indeed it is, O Yagnawaalky
4. Ganaka Vaideha said: 'When the sun has set,gda¥alkya, and the moon has set, what is the tifjhtan?'

Yagnavalkya replied: 'Fire indeed is his light;,fbaving fire alone for his light, man sits, moam®ut, does his work, and
returns.'

5. Ganaka Vaideha said: 'When the sun has set,gdavalkya, and the moon has set, and the firerie gaot, what is then
the light of man?'

Yagnavalkya. replied: 'Sound indeed is his light; having sound alone for his light, man sits, s®about, does his work,
and returns. Therefore, O King, when one cannotsea one's own hand, yet when a sound is raisedgoes towards it.'

Ganaka Vaideha said: 'So indeed it is, O Yagnawealky

6. Ganaka Vaideha said: 'When the sun has set,gBa¥alkya, and the moon has set, and the firerig goit, and the sound
hushed, what is then the light of man?'

Yagnavalkya said: 'The Self indeed is his light; ftaving the Self alone as his light, man sitsyesoabout, does his work,
and returns.’

7. Ganaka Vaideha said: 'Who is that Self?"

Yagnavalkya replied: 'He who is within the heaurreunded by the Pranas (senses), the personhof dignsisting o
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knowledge. He, remaining the same, wanders aloagwtb worlds, as if thinking, as if moving. Duristgep (in dream) he
transcends this world and all the forms of dealihifat falls under the sway of death, all thapésishable).

8. 'On being born that person, assuming his boelgnimes united with all evils; when he departs ded, die leaves all evils
behind.

9. 'And there are two states for that person, tleeteere in this world, the other in the other wpaldd as a third an
intermediate state, the state of sleep. When inittkermediate state, he sees both those statethrgthe one here in this
world, and the other in the other world. Now whatekis admission to the other world may be, hagaiged that
admission, he sees both the evils and the blessings

'‘And when he falls asleep, then after having tadkay with him the material from the whole worldstteying and building
it up again, he sleeps (dreams) by his own lighthht state the person is self-illuminated.

10. 'There are no (real) chariots in that stateharses, no roads, but he himself sends forth tgsgahariots, horses, and
roads. There are no blessings there, no happinegsys, but he himself sends forth (creates) btgss happiness, and joys.
There are no tanks there, no lakes, no rivershédtimself sends forth (creates) tanks, lakesriaeds. He indeed is the
maker.

11. 'On this there are these verses:

‘After having subdued by sleep all that belongth#obody, he, not asleep himself, looks down upersteeping (senses).
Having assumed light, he goes again to his plaeegolden person’, the lonely bird. (1)

12. 'Guarding with the breath (prana, life) the éowest, the immortal moves away from the nest;ithmortal one goes
wherever he likes, the golden person, the lonaly. [§2)

13. 'Going up and down in his dream, the god makasifold shapes for himself, either rejoicing tdggetwith women, or
laughing (with his friends), or seeing terribletgig (3)

14. 'People may see his playground but himselfrroaver sees. Therefore they say, Let no one waikanasuddenly, for it
is not easy to remedy, if he does not get backfi{sigo his body)."

'Here some people (object and) say: "No, this (§leethe same as the place of waking, for whatdes while awake, that
only he sees when asleep.”

No, here (in sleep) the person is -illuminated (as we explained before).'
Ganaka Vaideha said: 'l give you, Sir, a thous&peak on for the sake of (my) emancipation.’

15. Yagnavalkya said: 'That (person) having enjdyietself in that state of bliss (samprasada, désgp}¥ having moved
about and seen both good and evil, hastens baak ag&e came, to the place from which he stattezifflace of sleep), to
dream. And whatever he may have seen there, tet fslfowed (affected) by it, for that person istadtached to anything.'

Ganaka Vaideha said: 'So it is indeed, Yagnavalkgae you, Sir, a thousand. Speak on for the sdlamancipation.’

16. Yagnavalkya said: 'That (person) having enjdyietself in that sleep (dream), having moved atamat seen both good
and evil, hastens back again as he came, to the fitam which he started, to be awake. And whatbeanay have seen
there, he is not followed (affected) by it, for tipgrson is not attached to anything.'

Ganaka Vaideha said: 'So it is indeed, Yagnavalkgae you, Sir, a thousand. Speak on for the sdla@mancipation.’

17. Yagnavalkya said: 'That (person) having enjdyieself in that state of waking, having moved alamd seen both goc
and evil, hastens back again as he came, to the fslam which he started, to the state of sleefiingam).

18. 'In fact, as a large fish moves along the tankis of a river, the right and the left, so doed gerson move along these
two states, the state of sleeping and the statakiing
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19. 'And as a falcon, or any other (swift) birdeahe has roamed about here in the air, becomass &nd folding his wings
is carried to his nest, so does that person hastérat state where, when asleep, he desires ne dasires, and dreams no
more dreams.

20. 'There are in his body the veins called Hithiclv are as small as a hair divided a thousandfolldof white, blue,
yellow, green, and red'. Now when, as it were, tkiyhim, when, as it were, they overcome him, whas it were, a
elephant chases him, when, as it were, he faltsarwell, he fancies, through ignorance, that dandech he (commonly)
sees in waking. But when he fancies that he ig,vasre, a god, or that he is, as it were, a kord, | am this altogether,” th
is his highest world.

21. 'This indeed is his (true) form, free from desj free from evil, free from fear. Now as a mahen embraced by a
beloved wife, knows nothing that is without, nothithat is within, thus this person, when embracethb intelligent (prag-
na) Self, knows nothing that is without, nothingttis within. This indeed is his (true) form, in iat his wishes are fulfillec
in which the Self (only) is his wish, in which nash is left,-free from any sorrow.

22. 'Then a father is not a father, a mother mabther, the worlds not worlds, the gods not gdus \Mfedas not Vedas. Then
a thief is not a thief, a murderer not a murdeméfandala not a Kandala, a Paulkasa not a Paula&amana not a
Sramana, a Tapasa not a Tapasa. He is not followgdod, not followed by evil, for he has then @aene all the sorrows
of the heart.

23. 'And when (it is said that) there (in the Syshlhe does not see, yet he is seeing, thouglobs dot see. For sight is
inseparable from the seer, because it cannot p&igtthere is then no second, nothing else diffeimm him that he could
see.

24. 'And when (it is said that) there (in the Syghthe does not smell, yet he is smelling, thohghdoes not smell. For
smelling is inseparable from the smeller, becausarinot perish. But there is then no second, ngthise different from
him that he could smell.

25. 'And when (it is said that) there (in the Syghthe does not taste, yet he is tasting, thowgtdes not taste. For tasting
is inseparable from the taster, because it cargrighp But there is then no second, nothing el§erdnt from him that he
could taste.

26. 'And when (it is said that) there (in the Systhlhe does not speak, yet he is speaking, thbegtoes not speak. For
speaking is inseparable from the speaker, becauaaanot perish. But there is then no second, ngthise different from
him that he could speak.

27. 'And when (it is said that) there (in the Syghthe does not hear, yet he is hearing, thougtides not hear. For hearing
is insrparable from the hearer, because it canmaghp But there is then no second, nothing elerdnt from him that he
could hear.

28. 'And when (it is said that) there (in the Sygfthe does not think, yet he is thinking, thoughdoes not think. For
thinking is inseparable from the thinker, becatusainot perish. But there is then no second, ngthlise different from hil
that he could think.

29. 'And when (it is said that) there (in the Systhlhe does not touch, yet he is touching, tholighioes not touch. For
touching is inseparable from the toucher, becausaninot perish. But there is then no second, ngthise different from
him that he could think.

30. 'And when (it is said that) there (in the Syghwhe does not know, yet he is knowing, thougldbes not know. For
knowing is inseparable from the knower, becausarinot perish. But there is then no second, notbigg different from
him that he could know.

31. 'When (in waking and dreaming) there is, ageite, another, then can one see the other, thearmasmell the other,
then can one speak to the other, then can ondlieather, then can one think the other, then cantouch the other, then
can one know the other.

32. 'An ocean, is that one seer, without any dyatitis is the Brahmavorld, O King.' Thus did Yagiiavalkya teach him.i3
is his highest goal, this is his highest succdss,i$ his highest world, this is his highest bli&B other creatures live on
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small portion of that bliss.

33. 'If a man is healthy, wealthy, and lord of ethesurrounded by all human enjoyments, that isitheest blessing of men.
Now a hundred of these human blessings make ossib{eof the fathers who have conquered the woflthe fathers). /
hundred blessings of the fathers who have conqubigdvorld make one blessing in the Gandharvadva@klhundred
blessings in the Gandharva world make one blegsitige Devas by merit (work, sacrifice), who obt#irir godhead by
merit. A hundred blessings of the Devas by merikenane blessing of the Devas by birth, also (@yetriya who is withou
sin, and not overcome by desire. A hundred blessifighe Devas by birth make one blessing in thddvaf Pragapati, also
(of) a Srotriya who is without sin, and not overahby desire. A hundred blessings in the world afg@pati make one
blessing in the world of Brahman, also (of) a Syatwho is without sin, and not overcome by dested this is the highest
blessing.

"This is the Brahma-world, O king,' thus spake Yagkya.
Ganaka Vaideha said: 'l give you, Sir, a thous&peak on for the sake of (my) emancipation.’
Then Yagnavalkya was afraid lest the King, haviegdme full of understanding, should drive him fralinhis positions.

34. And Yagnavalkya said: 'That (person), havingyad himself in that state of sleeping (dreamyjihga moved about and
seen both good and bad, hastens back again asnee twathe place from which he started, to theesttvaking.

35. 'Now as a heavy-laden carriage moves alonghgrgathus does this corporeal Self, mounted byirttedligent Self,
move along groaning, when a man is thus going parex

36. 'And when (the body) grows weak through old, agdecomes weak through iliness, at that timepkeson, after
separating himself from his members, as an Amran¢op or Udumbara (fig), or Pippala-fruit is sepadafrom the stalk,
hastens back again as he came, to the place frooh Wh started, to (new) life.

37.'And as policemen, magistrates, equerriesgamdrnors wait for a king who is coming back, witled and drink,
saying, "He comes back, he approaches," thus dbeatlements wait on him who knows this, sayifidydt Brahman
comes, that Brahman approaches."

38. 'And as policemen, magistrates, equerriesgamdrnors gather round a king who is departings thmall the senses
(pranas) gather round the Self at the time of desltlen a man is thus going to expire.’

BRIHADARANYAKA-UPANISHAD Part 3
FOURTH BRAHMANA.

1. Yagnavalkya continued: 'Now when that Self, hg\dunk into weakness, sinks, as it were, into nsciousness, then
gather those senses (pranas) around him, andkirgg t&ith him those elements of light, descends the heart. When that
person in the eye turns away, then he ceases t@ &ng forms.

2. ""He has become one," they say, " he does r@t Sde has become one," they say, "he does nat.5rtt¢ée has become
one," they say, "he does not taste." "He has beamag' they say, "he does not speak." "He has beaom," they say, "he
does not hear." "He has become one," they sayddbe not think." "He has become one," they sayddes not touch." "H
has become one," they say, "he does not know.'pbire of his heart becomes lighted up, and by light the Self departs,
either through the eye, or through the skull, eotigh other places of the body. And when he thpsids, life (the chief
prana) departs after him, and when life thus depatftthe other vital spirits (pranas) departrafteHe is conscious, and
being conscious he follows and departs.

"Then both his knowledge and his work take holtiof, and his acquaintance with former things.'

3. ‘And as a caterpillar, after having reachedehd of a blade of grass, and after having madéanapproach (to another
blade), draws itself together towards it, thus dbesSelf, after having thrown off this body aridaelled all ignorance, ar
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after making another approach (to another bodgwdrimself together towards it.

4.'And as a goldsmith, taking a piece of goldnsut into another, newer and more beautiful shapeloes this Self, after
having thrown off this body and dispelled all igance, make unto himself another, newer and monetifideshape, whethi
it be like the Fathers, or like the Gandharvadikerthe Devas, or like Pragapati, or like Brahmanlike other beings.

5. 'That Self is indeed Brahman, consisting of kiea\ge, mind, life, sight, hearing, earth, watemdayiether, light and no
light, desire and no desire, anger and no angght ar wrong, and all things. Now as a man is ttkis or like that, accordin
as he acts and according as he behaves, so vhi# teman of good acts will become good, a maradfdzts, bad. He
becomes pure by pure deeds, bad by bad deeds.

'‘And here they say that a person consists of deghed as is his desire, so is his will; and dsisswill, so is his deed; and
whatever deed he does, that he will reap.

6. 'And here there is this verse: "To whatever cttgeman'’s own mind is attacbed, to that he goeawbusly together with
his deed; and having obtained the end (the lastts2®f whatever deed he does here on earth,thmeeagain from that
world (which is the temporary reward of his deexlHis world of action."

'So much for the man who desires. But as to thewfandoes not desire, who, not desiring, freed fdasires, is satisfied
his desires, or desires the Self only, his vitalitspdo not depart elsewhere,- being Brahman,desdo Brahman.

7.'0On this there is this verse: " When all desiwbash once entered his heart are undone, thenttieasortal become
immortal, then he obtains Brahman.

'And as the slough of a snake lies on an antdeiid and cast away, thus lies this body; but tisehtbodied immortal spirit
(prana'’ life) is Brahman only, is only light.'

Ganaka Vaideha said: 'Sir, | give you a thousand.'
8. 'On this there are these verses:

"The small, old path stretching far away' has deand by me. On it sages who know Brahman movebdhe Svarga-loka
(heaven), and thence higher on, as entirely free.

9. 'On that path they say that there is white,loe bor yellow, or green, or red; that path wasibby Brahman, and on it
goes whoever knows Brahman, and who has done gaddybtained splendour.

10. 'All who worship what is not knowledge (avidyajter into blind darkness: those who delight inwledge, enter, as it
were, into greater darkness.

11. 'There are indeed those unblessed worlds, edweith blind darkness. Men who are ignorant antdenmtightened go
after death to those worlds.

12.'If a man understands the Self, saying, "I aai' Mrhat could he wish or desire that he shoul@ pifter the body'.

13. 'Whoever has found and understood the Selhémentered into this patched-together hidingplagéndeed is the
creator, for he is the maker of everything, highesworld, and he is the world itself.

14. 'While we are here, we may know this; if nam ignorant, and there is great destruction. Thdseknow it, become
immortal, but others suffer pain indeed.

15. 'If a man clearly beholds this Self as God, anthe lord of all that is and will be, then hadgsmore afraid.
16. 'He behind whom the year revolves with the dhis the gods worship as the light of lights, msniortal time.

17. 'He in whom the five beings and the ether t@st,alone | believe to be the S-1 who know, believe him to b
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Brahman; | who am immortal, believe him to be imtabr

18. 'They who know the life of life, the eye of thge, the car of the ear, the mind of the mindy tieeve comprehended the
ancient, primeval Brahman.

19. '‘By the mind alone it is to be perceived, ther@ it no diversity. He who perceives thereity @iversity, goes from
death to death.

20. 'This eternal being that can never be proweth be perceived in one way only; it is spotlésyond the ether, the
unborn Self, great and eternal.

21. 'Let a wise Brahmana, after he has discoveradgractise wisdom. Let him not seek after manydsofor that is mere
weariness of the tongue.

22.'And he is that great unborn Self, who congi§tenowledge, is surrounded by the Pranas, ther etithin the heart. In it
there reposes the ruler of all, the lord of ak king of all. He does not become greater by goorksy nor smaller by evil
works. He is the lord of all, the king of all thisghe protector of all things. He is a bank afdandary, so that these wor
may not be confounded. Brahmanas seek to know ithébstudy of the Veda, by sacrifice, by gifts,ggnance, by fastin
and he who knows him, becomes a Mun1.Wishing fat world (for Brahman) only, mendicants leave tih@mes.

'Knowing this, the people of old did not wish fdfspring. What shall we do with offspring, they daive who have this Se
and this world (of Brahman)? And they, having riséaove the desire for sons, wealth, and new wondsder about as
mendicants. For desire for sons is desire for \uealtd desire for wealth is desire for worlds. Bibthse are indeed desires
only. He, the Self, is to be described by No, nelislincomprehensible, for he cannot be comprelkrigeis imperishable,
for he cannot perish; he is unattached, for he doeattach himself; unfettered, he does not sufferdoes not fail. Him
(who knows), these two do not overcome, whethesdys that for some reason he has done evil, @ofoe reason he has
done good-he overcomes both, and neither what $iddrae, nor what he has omitted to do, burns (&ffédém.

23. 'This has been told by a verse (Rik): "Thisrekgreatness of the Brahmana does -not growddngevork, nor does it
grow smaller. Let man try to find (know) its trader having found (known) it, he is not sullied agy evil deed."

'He therefore that knows it, after having becomietgsubdued, satisfied, patient, and collecteés self in Self, sees all as
Self. Evil does not overcome him, he overcomesll Evil does not burn him, he burns all evileBrfrom evil, free from
spots, free from doubt, he becomes a (true) Brahrrthis is the Brahma-world, O King,'-thus spokeiavalkya.

Ganaka Vaideha said: 'Sir, | give you the Videlaasl also myself, to be together your slaves.'
24, This indeed is the great, the unborn Selfsthang, the giver of wealth. He who knows this atgtavealth.

25. This great, unborn Self, undecaying, undyimgnortal, fearless, is indeed Brahman. FearlessdhBan, and he who
knows this becomes verily the fearless Brahman.

FIFTH BRAHMANA.

1. Yagnavalkya had two wives, Maitreyi and Katyaly#f these Maitreyi was conversant with Brahmar Katyayani
possessed such knowledge only as women posses¥.agmavalkya, when he wished to get ready for asraghate of life
(when he wished to give up the state of a housenoéohd retire into the forest),

2. Said, 'Maitreyi, verily | am going away fromdhiny house (into the forest). Forsooth, let me naakettlement between
thee and that Katyayani.'

3. Maitreyi said: 'My Lord, if this whole earth,|fef wealth, belonged to me, tell me, should litmnortal by it, or no?"
'‘No,' replied Yagnavalkya, 'like the life of riclke@ple will be thy life. But there is no hope of imrtality by wealth.'

4. And Maitreyi said: 'What should | do with that Wwhich | do not become immortal? What my Lord kredfv(of
immortality), tell that clearly to ms
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5. Yagnavalkya replied: 'Thou who art truly deante, thou hast increased what is dear (to me &) tfiderefore, if you
like, Lady, | will explain it to thee, and mark Wethat | say.'

6. And he said: 'Verily, a husband is not dean, ylaa may love the husband; but that you may ItneeSelf, therefore a
husband is dear.

'Verily, a wife is not dear, that you may love thige; but that you may love the Self, thereforeievis dear.
'Verily, sons are not dear, that you may love thress but that you may love the Self, therefore sopsdear.
‘Verily, wealth is not dear, that you may love vikabut that you may love the Self, therefore weédtdear.
'Verily, cattle are not dear, that you may lovetleabut that you may love the Self, thereforeleadte dear.

‘Verily, the Brahman-class is not dear, that yoly to&e the Brahman-class; but that you may loveS&H, therefore the
Brahman-class is dear.

'Verily, the Kshatra-class is not dear, that yowynoae the Kshatra-class; but that you may loveSbk#, therefore the
Kshatra-class is dear.

‘Verily, the worlds are not dear, that you may ldive worlds; but that you may love the Self, therefthe worlds are dear.
'Verily, the Devas are not dear, that you may ltheeDevas; but that you may love the Self, theeethe Devas are dear.
‘Verily, the Vedas are not dear, that you may ltheeVedas; but that you may love the Self, theeethe Vedas are dear.
'Verily, creatures are not dear, that you may liinecreatures; but that you may love the Self etfoee are creatures dear.
‘Verily, everything is not dear, that you may l@sgerything; but that you may love the Self, therefeverything is dear.

' Verily, the Self is to be seen, to be heard,g@bérceived, to be marked, O Maitreyi! When thd Ba$ been seen, heard,
perceived, and known, then all this is known.'

7. 'Whosoever looks for the Brahman-class elsewtiene in the Self, was abandoned by the Brahmass.cl&hosoever
looks for the Kshatraclass elsewhere than in tlie @as abandoned by the Kshatra-class. Whosoewéslfor the worlds
elsewhere than in the Self, was abandoned by thielsv@Vhosoever looks for the Devas elsewhere iéme Self, was
abandoned by the Devas. Whosoever looks for th@a¥etsewhere than in the Self, was abandoned byetias.
Whosoever looks for the creatures elsewhere thémeiiself, was abandoned by the creatures. Whostales for anything
elsewhere than in the Self, was abandoned by argthi

‘This Brahman-class, this Kshatra-class, thesedspthese Devas, these Vedas, all these beingguarything, all is that
Self.

8. 'Now as the sounds of a drum, when beaten, tdenseized externally (by themselves), but thexdasi seized, when the
drum is seized, or the beater of the drum;

9. 'And as the sounds of a conch-shell, when bl@annot be seized externally (by themselves),imisbund is seized,
when the shell is seized, or the blower of thelshel

10. 'And as the sounds of a lute, when played, admm seized externally (by themselves), but thmdas seized, when the
lute is seized, or the player of the lute;

11. 'As clouds of smoke proceed by themselves Plighted fire kindled with damp fuel, thus veril@ Maitreyi, has been
breathed forth from this great Being what we hav®gy-veda, Yagur-veda, Sama-veda, Atharvangird$laasa, Purana,
Vidya, the Upanishads, Slokas, Sutras, Anuvyakhyavigakhyanas, what is sacrificed, what is pounet food, drink, this
world and the other world, and all creatures. Ftom alone all these were breathed fc
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12. 'As all waters find their centre in the sehfalches in the skin, all tastes in the tongulesraklls in the nose, all colours
in the eye, all sounds in the ear, all percepthénmind, all knowledge in the heart, all actiomshie hands, all movements
the feet, and all the Vedas in speech,-

13. 'As a mass of salt has neither inside nor detdiut is altogether a mass of taste, thus indaedhat Self neither inside
nor outside, but is altogether a mass of knowledgd;having risen from out these elements, vaniagas in them. When
lie has departed, there is no more knowledge (nansay, O Maitreyi,” -thus spoke Yagnavalkya.

14. Then Maitreyi said: 'Here, Sir, thou hast lahde in utter bewilderment. Indeed, | do not un@derd him.'

But he replied: 'O Maitreyi, | say nothing thabiswildering. Verily, beloved, that Self is impergie, and of an
indestructible nature.

15. 'For when there is as it were duality, then sses the other, one smells the other, one tdstasthier, one salutes the
other, one hears the other, one perceives the, ahertouches the other, one knows the other; betwthe Self only is all
this, how should he see another, how should hel smether, how should he taste another, how shioellsialute another,
how should he hear another, how should he toucthandow should he know another? How should hevkidon by

whom he knows all this? That Self is to be desdrilme No, no! He is incomprehensible, for he carbetomprehended; he
is imperishable, for he cannot perish; he is uchtd, for he does not attach himself; unfetteredjdes not suffer, he does
not fail. How, O beloved, should he know the Know&hus, O Maitreyi, thou hast been instructed. TAugoes
immortality.' Having said so, Yagnavalkya went awiajo the forest).

SIXTH BRAHMANA.

1. Now follows the stem:

=

. (We) from Pautimashya,

2. Pautimashya from Gaupavana,
3. Gaupavana from Pautimashya,
4. Pautimashya from Gaupavana,
5. Gaupavana from Kausika,

6. Kausika from Kaundinya,

7. Kaundinya from Sandilya,

8. Sandilya from Kausika and Gautama,
9. Gautama

2. from Agnivesya,

10. Agnivesya from Gargya,

11. Gargya from Gargya,

12. Gargya from Gautama,

13. Gautama from Saitava,

14. Saitava from Parasaryaye
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15.

16.

17.

18.

19.

20.

21.

22.

23

Parasaryayana from Gargyayana,
Gargyayana from Uddalakayana,
Uddalakayana from Gabalayana,
Gabalayana from Madhyandinayana,
Madhyandinayana from Saukarayana,
Saukarayana from Kashayana,
Kashayana from Sayakayana,
Sayakayana from Kausikayani,

. Kausikayani

3. from Ghritakausika,

24

25.

26.

27.

28.

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

. Ghritakausika from Parasaryayana,
Parasaryayana from Parasarya,
Parasarya from Gatukarnya,
Gatukarnya from Asurayana and Yaska,
Asurayaita from Travani,

Travani from Aupagandhani,
Aupagandhani from Asuri,

Asuri from Bharadvaga,
Bharadvaga from Atreya,

Atreya from Manti,

Manti from Gautama,

Gautama from Gautama,

Gautama from Vatsya,

Vatsya from Sandilya,

Sandilya from Kaisorya Kapya,
Kaisorya Kapya from Kumaraharita

Kumaraharita from Galay
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41. Galava from Vidarbhi-kaundinya,

42. Vidarbhi - kaundinya from Vatsanapat Babhrava,
43. Vatsanapat Babhrava from Pathi Saubhara,
44. Pathi Saubhara from Ayasya Angirasa,

45. Ayasya Angirasa from Abhuti Tvashtra,

46. Abhuti Tvashtra from Visvarupa Tvashtra,
47. Visvarupa Tvashtra from Asvinau,

48. Asvinau from Dadhyak Atharvana,

49. Dadhyak Atharvana from Atharvan Daiva,
50. Atharvan Daiva from Mrityu Pradhvamsana,
51. Mrityu Pradhvamsana from Pradhvamsana,
52. Pradhvamsana from Ekarshi,

53. Ekarshi from Viprakitti,

54. Viprakitti from Vyashti,

55. Vyashti from Sanaru,

56. Sanaru from Sanatana,

57. Sanatana from Sanaga,

58. Sanaga from Parameshthin,

59. Parameshthin from Brahman,

60. Brahman is Svayambhu, self-existent.
Adoration to Brahman.

FIFTH ADHYAYA.

FIRST BRAHMANA.

1. That (the invisible Brahman) is full, this (thisible Brahman) is full. This full (visible Brahmaproceeds from that full
(invisible Brahman). On grasping the fulness of il (visible Brahman) there is left that fulhgiisible Brahman).

Om (is) ether, (is) Brahman. 'There is the old efttee invisible), and the (visible) ether of thenasphere,’ thus said
Kauravyayaniputra. This (the Om) is the Veda (tleans of knowledge), thus the Brahmanas know. Oae&mthrough it
all that has to be known.

SECOND BRAHMANA

file://G:\geniuscode\library\spiritual library\BRIkDARANY AKA.htm 07/08/0¢



BRIHADARANYAKA -UPANISHAD Page44 of 56

1. The threefold descendants of Pragapati, gods, amel Asuras (evil spirits), dwelt as Brahmaka(stadents) with their
father Pragapatl.Having finished their studentsipgods said: ‘Tell us (something), Sir.' He tbkeim the syllable Da.
Then he said: 'Did you understand?' They said:dileinderstand. You told us "Damyata," Be subdu¥ds,' he said, 'you
have understood.'

2. Then the men said to him: 'Tell us something,; Be told them the same syllable Da. Then he: 4aid you understand?'
They said: 'We did understand. You told us, " Dat&ive.' 'Yes,' he said, 'you have understood.'

3. Then the Asuras said to him: 'Tell us someth8ig; He told them the same syllable Da. Thendié: sDid you
understand?' They said: 'We did understand. Yalus]" Dayadharn,” Be merciful.' 'Yes," he saidu'jhave understood.’

The divine voice of thunder repeats the same, D®®ahat is, Be subdued, Give, Be merciful. Therelet that triad be
taught, Subduing, Giving, and Mercy.

THIRD BRAHMANA.

1. Pragapatii is the heart, is this Brahman, ishédl. The heart, hridaya, consists of three siglabOne syllable is hri, and to
him who knows this, his own people and others bafigrings. One syllable is da, and to him who ksdhis, his own
people and others bring gifts. One syllable is yana he who knows this, goes to heaven (svargaisasorld.

FOURTH BRAHMANA.

1. This (heart) indeed is even that, it was inddedrue (Brahman). And whosoever knows this ggéaious first-born as
the true Brahman, he conquers these worlds, anguered likewise may that (enemy) be'l yes, whosokwews this great
glorious first-born as the true Brahman; for Brahnsthe true.

FIFTH BRAHMANA.

1. In the beginning this (world) was water. Watsyduced the true, and the true is Brahman. Bralpnatiuced Praghpati,
Pragapati the Devas (gods). The Devas adore tadgatlyam) alone. This satyam consists of thrdaldgk. One syllable is
sa, another t(i), the third yam. The first and Bdlables are true, in the middle there is theumtThis untrue is on both
sides enclosed by the true, and thus the true pdegates. The untrue does not hurt him who knoiss th

2. Now what is the true, that is the Aditya (the@)sthe person that dwells in yonder orb, and #rs@n in the right eye.
These two rest on each other, the former restiitlg g rays in the latter, the latter with his marfsenses) in the former.
When the latter is on the point of departing tHis he sees that orb as white only, and those (@fythe sun) do not return
him.

3. Now of the person in that (solar) orb Bhuh s tiead, for the head is one, and that syllableés Bhuvah the two arms,
for the arms are two, and these syllables are 8var the foot, for the feet are two, and theseabidis are two. Its secret
name is Ahar (day), and he who knows this, desttogati) evil and leaves (gahati) it.

4. Of the person in the right eye Bhuh is the héathe head is one, and that syllable is oneMBhuhe two arms, for the
arms are two, and these syllables are two; Svdfotttefor the feet are two, and these syllablestan. Its secret name is
Aham (ego), and he who knows this, destroys (hawil)and leaves (gahati) it.

SIXTH BRAHMANA.

1. That person, under the form of mind (manashdpéght indeed, is within the heart, small likgrin of rice or barley. H
is the ruler of all, the lord of all-he rules diig, whatsoever exists.

SEVENTH BRAHMANA.

1. They say that lightning is Brahman, becauserigiy (vidyut) is called so from cutting off (vidat). Whosoever knows
this, that lightning is Brahman, him (that Brahmau)s off from evil, for lightning indeed is Brahma

EIGHTH BRAHMANA.

file://G:\geniuscode\library\spiritual library\BRIkDARANY AKA.htm 07/08/0¢



BRIHADARANYAKA -UPANISHAD Page45 of 56

1. Let him meditate on speech as a cow. Her foderslare the words Svaha, Vashat, Hanta, and Svallbayods live on
two of her udders, the svaha and the Vashat, meéheoHanta, the fathers on the Svadha. The buHaifcow is breath
(prana), the calf the rnind.

NINTH BRAHMANA.

1.Agni Vaisvanara is the fire within man by whidtetfood that is eaten is cooked, i.e. digestedhdise is that which one
hears, if one covers one's ears. When he is opdim¢ of departing this life, he does not hear thzise.

TENTH BRAHMANA.

1.When the person goes away from this world, heesoto the wind. Then the wind makes room for hikeg, the hole of a
carriage wheel, and through it he mounts highercétaes to the sun. Then the sun makes room forltkiethe hole of a
Lambara, and through it he mounts higher. He caméise moon. Then the moon makes room for him, tlileehole of a
drum, and through it he mounts higher, and arrateahe world where there is no sorrow, no snow ré&lme dwells eternal
years

ELEVENTH BRAHMANA.

1. This is indeed the highest penance, if a maahup with sickness, suffers pain. He who knows,thonquers the highest
world.

This is indeed the highest penance, if they cadgad person into the forest. He who knows thisgaers the highest
world.

This is indeed the highest penance, if they pladeaa person on the fire. He who knows this, corgytie highest world.
TWELFTH BRAHMANA.

1. Some say that food is Brahman, but this is apfa food decays without life (prana). Others #aat life (prana) is
Brahman, but this is not so, for life dries up witlhfood. Then these two deities (food and lifehew they have become o
reach that highest state (i.e. are Brahman). Tipere®ratrida said to his father: 'Shall | be abldd any good to one who
knows this, or shall | be able to do him any harif® father said to him, beckoning with his hahtiit'so, O Pratrida; for
who could reach the highest state, if he has ooty@the oneness of these two?' He then saido 'Wi; verily, food is Vi,
for all these beings rest (vishtani) on food.' Hert said: 'Ram; verily, life is Ram, for all théssings delight (ramante) in
life. All beings rest on him, all beings delighthim who knows this."'

THIRTEENTH BRAHMANA.

1. Next follows the Uktha. Verily, breath (prana)dktha, for breath raises up (utthapayati) ai.tRrom him who knows
this, there is raised a wise son, knowing the Uktigaobtains union and oneness with the Uktha.

2. Next follows the Yagus. Verily, breath is Yagfa, all these beings are joined in breath 2. For Wwho knows this, all
beings are joined to procure his excellence; hainbtunion and oneness with the Yagus.

3. Next follows the Saman. Verily, breath is thmaa, for all these beings meet in breath. For hhm Wwnows this, all
beings meet to procure his excellence; he obtaifand oneness with the saman.

4. Next follows the Kshatra. Verily, breath is tehatra, for breath is Kshatra, i.e. breath pretéirayate) him from being
hurt (kshaititoh). He who knows this, obtains Ksagpower), which requires no protection; he olstainion and oneness
with Kshatra.

FOURTEENTH BRAHMANA.

1. The words Bhumi (earth), Antariksha (sky), anditheaven) form eight syllables. One foot of trey&ri consists of
eight syllables. This (one foot) of it is that (itee three worlds). And he who thus knows that &dadt, conquers as far as
the three worlds exter
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2. The Rikas, the Yagumshi, and the Samani formteigllables. One foot (the second) of the Gayatnisists of eight
syllables. This (one foot) of it is that (i.e. ttieee Vedas, the Rig-veda, Yagur-veda, andsamayvadd he who thus
knows that foot of it, conquers as far as thatefolel knowledge extends.

3. The Prana (the up-breathing), the Apana (thendomgathing), and the Vyana (the back-breathingpfeight syllables.
One foot (the third) of the Gayatri consists ofreigyllables. This (one foot) of it is that (i.Betthree vital breaths). And he
who thus knows that foot of it, conquers as fathase is anything that breathes. And of that (Gayait speech) this indeed
is the fourth (turiya), the bright (darsata) fagtijning high above the skies. What is here calleiga (the fourth) is meant
for katurtha (the fourth); what is called darsataaam (the bright foot) is meant for him who istagere seen (the person
in the sun); and what is called paroragas (he viimees high above the skies) is meant for him whoeshhigher and higher
above every sky. And he who thus knows that fodhefGayatri, shines thus himself also with hapgsrend glory.

4. That Gayatri (as described before with its tHess) rests on that fourth foot, the bright orighhabove the sky. And that
again rests on the True (satyam), and the Trueigye, for the eye is (known to be) true. Anddfare even now, if two
persons come disputing, the one saying, | sawotther, | heard, then we should trust the one wlge,dssaw. And the True
again rests on force (balam), and force is lifau(a), and that (the True) rests on life. Therefoeg say, force is stronger
than the True. Thus does that Gayatri rest withaetsto the self (as life). That Gayatri protetsdré) the vital breaths
(gayas); the gayas are the pranas (vital breahs)it protects them. And because it protectsetdlre vital breaths (gayas),
therefore it is called Gayatri. And that Savitrise which the teacher teaches, that is it (thetlife prana, and indirectly the
Gayatri); and whomsoever he teaches, he protestgtal breaths.

5. Some teach that Savitri as an Anushtubh veasing that speech is Anushtubh, and that we td@thspeech. Let no one
do this, but let him teach the Gayatri as Savitnid even if one who knows this receives what seente much as his
reward (as a teacher), yet this is not equal tofooeof the Gayatri.

6. If a man (a teacher) were to receive as hishese three worlds full of all things, he wouldaibtthat first foot of the
Gayatri. And if a man were to receive as his feerghing as far as this threefold knowledg,e exsehe would obtain that
second foot Of the Gayatri. And if a man were eree as his fee everything whatsoever breathewoluéd obtain that
third foot of the Gayatri. But that fourth brighttdt, shining high above the skies’, cannot be oleby anybody- whence
then could one receive such a fee?

7. The adoration of that (Gayatri):

'O Gayatri, thou hast one foot, two feet, three, fiir feet. Thou art footless, for thou art nablwn. Worship to thy fourth
bright foot above the skies.' If one (who knows}tiates some one and says, 'May he not obtaihdhiday this wish not
be accomplished to him,'then that wish is not aqdi@hed to him against whom he thus prays, or i&gs, 'May | obtain
this.'

8. And thus Ganaka Vaideha spoke on this pointudilB Asvatarasvi: 'How is it that thou who spokidsts as knowing the
Gayatri, hast become an elephant and carriestidge&hswered: 'Your Majesty, | did not know its nfouagni, fire, is
indeed its mouth; and if people pile even what seemach (wood) on the fire, it consumes it all. Ahds a man who knows
this, even if he commits what seems much evil, gores it all and becomes pure, clean, and free ffecay and death.’

FIFTEENTH BRAHMANA.

1. The face of the True (the Brahman) is coverat wigolden disk. Open that, O Pushan, that weseaythe nature of the
True.

2. O Pushan, only seer, Yama (judge), Surya (sam) of Pragapati, spread thy rays and gather th@elight which is thy
fairest form, | see it. | am what he is (viz. thergon in the sun).

3. Breath to air and to the immortal! Then this bogy ends in ashes. Om! Mind, remember! Rememlyedébds! Mind,
remember! Remember thy deeds!

4. Agni, lead us on to wealth (beatitude) by a gpath, thou, O God, who knowest all things! Keapfifam us crooked evi
and we shall offer thee the fullest praise! (RW.89, i.)

SIXTH ADHYAYA.
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FIRST BRAHMANA.

1. Harih, Om. He who knows the first and the bleetomes himself the first and the best among hoplpeBreath is indeed
the first and the best. He who knows this, becotiedirst and the best among his people, and amdmgnsoever he
wishes to be so.

2. He who knows the richest , becomes himselfittfeest among his people. Speech is the richestvirteknows this,
becomes the richest among his people, and amonmsad®ver he wishes to be so.

3. He who knows the firm rest, becomes himself finmeven and uneven ground. The eye indeed isrthadst, for by
means of the eye a man stands firm on even ancearground. He who knows this, stands firm on evehuneven ground.

4. He who knows success, whatever desire he deiseeceeds to him. The ear indeed is successnkoe car are all
these Vedas successful. He who knows this, whatiestre he desires, it succeeds to him.

5. He who knows the home, becomes a home of hispgeple, a home of all men. The mind indeed ishttrae. He who
knows this, becomes a home of his own people drairee of all men.

6. He who knows generation, becomes rich in offgpand cattle. Seed indeed is generation. He wbw&ithis, becomes
rich in offspring and cattle.

7. These Pranas (senses), when quarrelling togashterwho was the best, went to Brahman and ¥l is the richest of
us?' He replied: 'He by whose departure this begyns worst, he is the richest.'

8. The tongue (speech) departed, and having bessmefor a year, it came back and said: 'How havebeen able to live
without. me?' They replied: 'Like unto people, speaking with the tongue, but breathing with bresgeing with the eye,
hearing with the ear, knowing with the mind, getiagawith seed. Thus we have lived.' Then speetéred in.

9. The eye (sight) departed, and having been aliseatyear, it came back and said: 'How have yementable to live
without-me?' They replied: 'Like blind people, seeing with the eye, but breathing with the bresgpleaking with the
tongue, hearing with the ear, knowing with the migenerating with seed. Thus we have lived.' Therele entered in.

10. The ear (hearing) departed, and having beesnabsr a year, it came back and said: 'How havebgen able to live
without me?' They replied : 'Like deaf people, hearing with the ear, but breathing with the breagieaking with the
tongue, seeing with the eye, knowing with the mipeherating with seed. Thus we have lived.' Theretir entered in.

11.The mind departed, and having been absentyfeag it came back and said: 'How have you beemtalive without
me?' They replied: 'Like fools, not knowing witkethmind, but breathing with the breath, seeinghlite eye, hearing with
the ear, generating with seed. Thus we have lidéaekh the mind entered in.

12. The seed departed, and having been absenyéarait came back and said: 'How have you be@ntabive without
me?' They replied: 'Like impotent people, not gatieg with seed, but breathing with the breathirgewith the eye,
hearing with the ear, knowing with the mind. Thus knave lived.' Then the seed entered in.

13. The (vital) breath, when on the point of deipgrttore up these senses, as a great, excellesg bbthe Sindhu country
might tare up the pegs to which he is tetheredyHaéd to him: 'Sir, do not depart. We shall noebée to live without thee
He said: 'Then make me an offering.' They saidt itLlge so.'

14. Then the tongue said: ' If | am the richestntthou art the richest by it.' The eye saidl: din the firm rest, then thou art
possessed of firm rest by it.' The ear said:alfnl success, then thou art possessed of successitheimind said: 'If | am
the home, thou art the home by it.' The seed 4&idam generation, thou art possessed of germardy it.' He said: 'What
shall be food, what shall be dress for me?'

They replied: 'Whatever there is, even unto dogsns, insects, and birddat is thy food, and water thy dress. He who
knows the food of Ana (the breath), by him nothimgaten that is not (proper) food, nothing is e that is not (proper)
food. Srotriyas (Vedic theologians) who know thiase the mouth with water when they are goingai &nd rinse the
mouth with water after they have eaten, thinkirgt thereby they make the breath dressed (with Y
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SECOND BRAHMANA.

1.Svetaketu Aruneya went to the settlement of tnekRlas. He came near to Pravahana Gaivali, whowalksng about
(surrounded by his men). As soon as he (the kiag)lsim, he said: 'My boy!" Svetaketu replied: "Sir!

Then the king said: 'Have you been taught by yatirer!' 'Yes,' he replied.

2. The king said: 'Do you know how men, when thepatt from here, separate from each other?’

‘No," he replied.

'Do you know how they come back to this world?','Nereplied.

‘Do you know how that world does never becomeuiitlh the many who again and again depart thiti¢o? he replied.

'Do you know at the offering of which libation theaters become endowed with a human voice and ndepeak?’ 'No," he
replied.

‘Do you know the access to the path leading tdtneas and to the path leading to the Fatherdyy.ethat deeds men gain
access to the path leading to the Devas or tdehding to the Fathers? For we have heard evesetying of a Rishi: "I
heard of two paths for men, one leading to the érattthe other leading to the Devas. On those @dithizat lives moves on,
whatever there is between father (sky) and motsantif)."

Svetaketu said: 'l do not know even one of all ¢hesestions.’

3. Then the king invited him to stay and acceptoispitality. But the boy, not caring for hospitgliran away, went back to
his father, and said : 'Thus then you called mmésty well-instructed!" The father said:. 'Whatrthgou sage?' The son
replied: 'That fellow of a Raganya asked me fivegiions, and | did not know one of them.'

‘What were they?'said the father.
"These were they,' the son replied, mentioningltfferent heads.

4. The father said: '"You know me, child, that wiatd know, | told you. But come, we shall go tleithand dwell there as
students.’

'You may go, Sir," the son replied.

Then Gautama went where (the place of) PravahanhalBaas, and the king offered him a seat, ordevater for him, and
gave him the proper offerings. Then he said to Mgin; we offer a boon to Gautama.'

5. Gautama said: 'That boon is promised to mentelthe same speech which you made in the presémeg boy.'
6. He said: 'That belongs to divine boons, nameofitiee human boons.'

7. He said: "You know well that | have plenty ofdyglenty of cows, horses, slaves, attendants agparel; do not heap on
me | what | have already in plenty, in abundanoe, superabundance.’

The king said: '‘Gautama, do you wish (for instrctirom me) in the proper way?’
Gautama replied: 'l come to you as a pupil.'

In word only have former sages (though Brahmans)ecas pupils (to people of lower rank), but Gautactaally dwelt as
a pupil (of Pravahana, who was a Raganya) in daodebtain the fame of having respectfully servesirhaste
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8. The king said: 'Do not be offended with us, m&ityou nor your forefathers, because this knovdduts before now nev
dwelt with any Brahmana. But | shall tell it to ydar who could refuse you when you speak thus?

9. 'The altar (fire), O Gautama, is that world (reg; the fuel is the sun itself, the smoke hisrdlye light the day, the coals
the quarters, the sparks the intermediate quaersghat altar the Devas offer the sraddha libaftmmsisting of water) .
From that oblation rises Soma, the king (the moon).

10. 'The altar, O Gautama, is Parganya (the gadiof; the fuel is the year itself, the smoke tlmuds, the light the
lightning, the coals the thunderbolt, the sparkstttunderings. On that altar the Devas offer Sdheaking (the moon).
From that oblation rises rain.

11. 'The altar, O Gautama, is this world; the faghe earth itself, the smoke the fire, the litiie night, the coals the moon,
the sparks the stars. On that altar the Devas tdfier From that oblation rises food.

12. 'The altar, O Gautama, is man; the fuel thenegenouth, the smoke the breath, the light thetenthe coals the eye,
sparks the ear. On that altar the Devas offer f6ooin that oblation rises seed.

13. 'The altar, O Gautama' is woman'. On that #itaiDevas offer seed. From that oblation rises.rHarnlives so long as he
lives, and then when he dies,

14. 'They take him to the fire (the funeral pil@)d then the altar-fire is indeed fire, the fualfuhe smoke smoke, the light
light, the coals coals, the sparks sparks. In\ikat altar-fire the Devas offer man, and from thialation man rises, brilliant
in colour.

15. 'Those who thus know this (even Grihasthas),those who in the forest worship faith and theeT@rahman
Hiranyagarbha), go to light (arkis), from lightday, from day to the increasing half, from the @aging half to the six
months when the sun goes to the north, from thies@enths to the world of the Devas (Devaloka)pirthe world of the
Devas to the sun, from the sun to the place otrigly. When they have thus reached the place bfriigg a spirit comes
near them, and leads them to the worlds of thedjtioned) Brahman. In these worlds of Brahman ttherll exalted for
ages. There is no returning for them.

16. 'But they who conquer the worlds (future stalbysmeans of sacrifice, charity, and austerityfgemoke, from smoke
night, from night to the decreasing half of the mowom the decreasing half of the moon to thensonths when the sun
goes to the south, from these months to the wdrteofathers, from the world of the fathers to theon. Having reached
the moon, they become food, and then the Devasdedldem there, as sacrificers feed on Soma,iasréases and decrea.
But when this (the result of their good works ortlgaceases, they return again to that ether, &threr to the air, from the
air to rain, from rain to the earth. And when thewe reached the earth, they become food, theyffred again in the
altar-fire, which is man (see 11), and thence arae n the fire of woman. Thus they rise up towatdsworlds, and go the
same round as before.

‘Those, however, who know neither of these two gdtecome worms, birds, and creeping things.'
THIRD BRAHMANA.

1.1f a man wishes to reach greatness (wealth fdopring sacrifices), he performs the upasad ruieng) twelve days (i.e.
he lives on small quantities of milk), beginningamauspicious day of the light half of the mooniryithe northern
progress of the sun, collecting at the same tingedop or a dish made of Udumbara wood all sortgedbs, including fruits.
He sweeps the floor (near the house-altar, avaapthgrinkles it, lays the fire, spreads grass ddtiaccording to rule,
prepares the clarified butter (agya), and on a pgegsided over by a male star (nakshatra), afteénbaroperly mixed the
Mantha (the herbs, fruits, milk, honey, &c.), hersfices (he pours agya into the fire), sayin@- Gatavedas, whatever
adverse gods there are in thee, who defeat theedasfimen, to them | offer this portion; may theging pleased, please me
with all desires.' Svaha!

‘That cross deity who lies down, thinking thatthlhgs are kept asunder by her, | worship thee@gifious with this stream
of ghee.' Svahal

2. He then says, Svaha to the First, Svaha to ¢is¢, Bours ghee into the fire, and throws what nesnato the Mantha
(mortar)
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He then says, Svaha to Breath, Svaha to her wifie ischest, pours ghee into the fire, and throwatwemains into the
Mantha (mortar).

He then says, Svaha to Speech, Svaha to the Suppors ghee into the fire, and throws what remaitessthe Mantha
(mortar).

He then says, Svaha the Eye, Svaha to Success, gioee into the fire, and throws what remains théoMantha (mortar).

He then says, Svaha to the Ear, Svaha, to the Homoes ghee into the fire, and throws what remaitssthe Mantha
(mortar).

He then says, Svaha to the Mind, Svaha to offsppogrs ghee into the fire, and throws what remaitesthe Mantha
(mortar).

He then says, Svaha toSeed, pours ghee into thefid throws what remains into the Mantha (martar)

3. He then says,Svaha to Agni (fire), pours ghetime fire, and throws what remains into the Mar(ttmortar).

He then says, Svaha to Soma, pours ghee intorthefid throws what remains into the Mantha (mprtar

He then says, Bhuh (earth), Svaha, pours ghedhatfire, and throws what remains into the Manthartar).

He then says, Bhuvah (sky), Svaha, pours ghedhatéire, and throws what remains into the Manthartar).

He then says, Svah (heaven), Svaha, pours ghethanfoe, and throws what remains into the Mar{thartar).

He then says, Bhur, Bhuvah, Svah, Svaha, poursigh®the fire, and throws what remains into thenfih@ (mortar).

He then says, Svaha to Brahman (the priesthoodfsmhee into the fire, and throws what remains ihe Mantha (mortar).
He then says, Svaha to Kshatra (the knighthoodi;spghee into the fire, and throws what remains thé Mantha (mortar).
He then says, Svaha to the Past, pours ghee mfir¢h and throws what remains into the Manthar{ar.

He then says, Svaha to the Future, pours ghedhatfire, and throws what remains into the Manthartar).

He then says, Svaha to the Universe, pours gheé¢hatfire, and throws what remains into the Marfthartar).

He then says,Svaha to all things, pours ghee Idite, and throws what remains into the Manthar¢ar).

He then says, Svaha to Pragapati, pours gheehiatfiré, and throws what remains into the Manthar(ar).

4. Then he touches it (the Mantha, which is deddt#&b Prana, breath), saying: ‘'Thou art fleet (aath). Thou art burning
(as fire). Thou art.full (as Brahman). Thou antrfifas the sky). Thou art the abode of all (as #rethg Thou hast been
saluted with Hin (at the beginning of the sacrifigethe prastotri). Thou art saluted with Hin (e tmiddle of the sacrifice
by the prastotri). Thou hast been sung (by the tndgthe beginning of the sacrifice). Thou amgyby the udgatri in the
middle of the sacrifice). Thou hast been celebrédbgdhe adhvaryu at the beginning of the sacijfigdou art celebrated
again (by the agnidhra in the middle of the saaifi Thou art bright in the wet (cloud). Thou aeag. Thou art powerful.
Thou art food (as Soma). Thou art light (as Aging, fthe eater). Thou art the end. Thou art themdt®n (of all things).'

5. Then he holds it (the Mantha) forth, saying:diitknowest all, we know thy greatness. He is indekihg, a ruler, the
highest lord. May that king, that ruler make me ttighest lord.'

6. Then he eats it, saying: 'Tat savitur vareny¥dre (neditate on that adorable light) - The windgpdnoney for the
righteous, the rivers drop honey, may our plantsweeet as honey! Bhuh (earth) Sv:
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'‘Bhargo devasya dhimabhi (of the divine Savitri) aphe night be honey in the morning, may the lagva the earth, may
heaven, our father, be honey! Bhuvah (sky) Svaha!

'Dhiyo yo nah prokodayat (who should rouse our ¢is) -May the tree be full of honey, may the sun bedfihoney, ma
our cows be sweet like honey! Svah (heaven) Svaha!'

He repeats the whole Savitri verse, and all theesabout the honey, thinking, May | be all thielB Bhuvah, Svah,
Svaha! Having thus swallowed all, he washes higlbaand sits down behind the altar, turning hisglhteghe East. In the
morning he worships Aditya (the sun), with the hyrfitnou art the best lotus of the four quartersy ifaecome the best
lotus among men.' Then returning as he came, siel@itn behind the altar and recites the genealbiggta

7. Uddalaka Aruni told this (Mantha-doctrine) t@ Ipupil Vagasaneya Yagnavalkya, and said: 'If a wanre to pour it on a
dry stick, branches would grow, and leaves spramthf'

8. Vagasaneya Yagnavalkya told the same to hid pasihuka Paingya, and said: 'If a man were to [itoom a dry stick,
branches would grow, and leaves spring forth.'

9. Madhuka Paingya told the same to his pupil BHagavitti, and said: 'If a man were to pour iteodry stick, branches
would grow, and leaves spring forth.'

10. Kula Bhagavitti told the same to his pupil Garfsyasthuna, and said: 'If a man were to pounitaadry stick, branches
would grow, and leaves spring forth.'

11. Ganaki Ayasthuna told the same to his pupy&atma Gabala, and said: 'If a man were to paur & dry stick,
branches would grow, and leaves spring forth.’

12. Satyakama Gabala told the same to his pupitssaid: ' If a man were to pour it on a dry stimignches would grow,
and leaves spring forth.'

Let no one tell this to any one, except to a soto ar pupil.

13. Four things are made of the wood of the Udumbae, the sacrificial ladle (sruva), the cup (kas), the fuel, and the
two churning sticks.

There are ten kinds of village (cultivated) seetis, rice and barley (brihiyavas), sesamum and éydbeans (tilamashas),
millet and panic seed (anupriyangavas), wheat (godts), lentils (masuras), pulse (khalvas), andhest¢khalakulas). Afte
having ground these he sprinkles them with curdsltfg), honey, and ghee, and then offers (the prppeions) of clarified
butter (agya).

FOURTH BRAHMANA.

1.The earth is the essence of all these thinggnisthe essence of the earth plants of watewgits of plants, fruits of
flowers, man of fruits, seed of man.

2. And Pragapati thought, let me make an abodbifor and he created a woman (Satarupa).

Tam srishivadha upasta, tasmat striyam adha up&sitatam prankam gravanam atmana eva samudapaeaéam
abhyasrigat.

3. Tasya vedir upastho, lomani barhis, karmadhasheysamiddho madhyatas, tau mushkau. Sa yavaai llagapeyena
yagamanasya loko bhavati tavan asya loko bhavavgen vidvan adhopahasam karaty a sa strinam aokiitinkte 'tha i
idam avidvan adhopahasam karaty asya striyah aukstingate.

4. Etad dha sma vai tadvidvan Uddalaka Arunir alolaitha sma vai tadvidvan Nako Maudgalya ahaitadsdieavai
tadvidvan Kumaraharita aha, bahavo marya brahmaaayigindriya visukrito’smal lokat prayanti ya ideamidvamso
'‘dhopahasam karantiti. Bahu va idam suptasya veagaga retah skandz
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5. Tad abhimrised anu va mantrayeta yan me 'dg#t ptthivim askantsid yad oshadhir apy asaradayath, idam aham t:
reta adade punar mam aitv indriyam punas tegahrnnagah, punar agnayo dhishnya yathasthanam kafpaity
anamikangushthabhyam adayantaretia stanau va hhvavaimringyat.

6. If a man see himself in the water, he shouldedhe following verse: ‘May there be in me splamd strength, glory,
wealth, virtue.'

She is the best of women whose garments are phezefore let him approach a woman whose garmeatpuae, and
whose fame is pure, and address her.

7. If she do not give in, let him, as he likesplerher (with presents). And if she then do not givéet him, as he likes, beat
her with a stick or with his hand, and overcome baying: 'With manly strength and glory | take sl glory,'-and thus
she becomes unglorious.

8. If she give in, he says: 'With manly strength giory | give thee glory,' - and thus they botledmme glorious.

9. Sa yam ikkhet kamayeta meti tasyam artham njahtaukhena mukham sandhayopastham asya abhimegyal g
angadangat sambhavasi hridayad adhi gayase, saatvgaikashayo 'si digdhaviddham iva madayemam amayitim

10. Atha yam ikkhen na garbham dadhiteti tasyatmaantnishiaya mukhena mukham sandhayabhipranyapamyagena te
retasa reta adada ity areta o eva bhavati.

11. Atha yam ikkhed garbham dadhiteti tasyam artheitaya mukhena mukham sandhayapanyabhiprangégidéna te
retasa reta adadhamiti garbhiny eva bhavati.

12. Now again, if a man's wife has a lover andniiigband hates him, let him (according to rule) @@ by an unbaked je
spread a layer of arrows in inverse order, anbiesé three arrow-heads with butter in inverse oatet sacrifice, saying:
"Thou hast sacrificed in my fire, | take away thpyand down breathing, | here.'

"Thou hast sacrificed in my fire, | take away tlops and cattle, | here.'
"Thou hast sacrificed in my fire, | take away tlagied and thy good works, | here.'
"Thou hast sacrificed in my fire, | take away tlgph and expectation, | here.'

He whom a Brahmana who knows this curses, deparis this world without strength and without goodrig Therefore
let no one wish even for sport with the wife ofratBya who knows this, for he who knows this, idangerous enemy.

13. When the monthly iliness seizes his wife, dfmukd for three days not drink from a metal vesaet] wear a fresh dress.
Let no Vrishala or Vrishali (a Sudra man or womtmjch her. At the end of the three days, when siseéblathed, the
husband should make her pound rice.

14. And if a man wishes that a white son shoultddr@ to him, and that he should know one Veda,li&edo his full age,
then, after having prepared boiled rice with mifiddutter, they should both eat, being fit to haffepring.

15. And if a man wishes that a reddish son withmaeyes should be born to him, and that he shautdvikwo Vedas, and
live to his full age, then, after having preparedda rice with coagulated milk and butter, theypsld both eat, being fit to
have offspring.

16. And if a man wishes that a dark son shoulddra o him with red eyes, and that he should knowe Vedas, and live
to his full age, then, after having prepared boried with water and butter, they should both baing fit to have offspring.

17. And if a man wishes that a learned daughteulshme born to him, and that she should live tofb#rage, then, after
having prepared boiled rice with sesamum and hutiey should both eat, being fit to have offspring

18. And if a man wishes that a learned son shoelbddon to him, famous, a public man, a popular lspeahat he should
know all the Vedas, and that he should live tofllisage, then, after having prepared boiled rigdhwineat and butter, the
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should both eat, being fit to have offspring. Theatshould be of a young or of an old bull.

19. And then toward morning, after having, accagdimthe rule of the Sthalipaka (pltiling), performed the preparation
the Agya (clarified butter'), he sacrifices frone tBthalipaka bit by bit, saying: 'This is for AgBiaha! This is for Anumati,
Svahal! This is for the divine Savitri, the trueate, Svaha!' Having sacrificed, he takes out &s¢ of the rice and eats it,
and after having eaten, he gives it to his wifeefThe washes his hands, fills a water-jar, anchklgs her thrice with it,
saying: ' Rise hence, O Visvavasu, seek anothentiltg girl, a wife with her husband.’

20. Then he embraces her, and says: 'l am Amatl®rélaou art Sa (speech ). Thou art Sa (speeem), Ama (breath). | am
the saman, thou art the Rik. 1 am the sky, thotharearth. Come, let us strive together, that ke taild may be begotten.’'

21. Athasya uru vihapayati, vigihitham dyavaprithiivtasyam artham nishtaya mukhena mukham saraltrayenam
anulomam anumarshti, Vishnur yonim kalpayatu, Tteashpani pimsatu, asinkatu Pragapatir Dhata ganbiedhatu te.
Garbham dhehi Sinivali, garbham dhehi prithushtgieegbham te Asvinau devav adhattam pushkarasragau.

22. Hiranmayi arani yabhyam nirmanthatam asviram, te garbham havamahe dasame masi suitave. Y &hdgm
prithivi, yatha dyaur indrena garbhini, vayur disgatha garbha evam garbham dadhami te ‘sav iti.

23. Soshyantim adbhir abhyukshati. Yatha vayuh karshim samingayati sarvatah, eva te garbha egdtavaitu garayuna.
Indrasyayam vragah kritah sargalah saparisrayahintdra nirgahi garbhena savaram saheti.

24. When the child is born, he prepares the fita;gs the child on his lap, and having poured pdslgya, i.e. dadhi (thick
milk) mixed with ghrita (clarified butter) into aetal jug, he sacrifices bit by bit of that prishgga, saying: ‘May |, as |
increase in this my house, nourish a thousand! Mayne never fail in his race, with offspring acattle, Svaha!'

'| offer to thee. in my mind the vital breaths whigre in me, Svaha!,

'Whatever in my work | have done too much, or wheté have here done too little, may the wise Agwishtakrit make thi
right and proper for us, Svaha!'

25. Then putting his mouth near the child's rigit e says thrice, Speech, speech! After thabhesgogether thick milk,
honey, and clarified butter, and feeds the chilth\a ladle of) pure gold, saying: 'l give thee Bhugive thee Bhuvah, |
give thee Svah. Bhur, Bhuvah, Svah, | give theé all

26. Then he gives him his name, saying: 'Thou aday but this is his secret name.

27. Then he hands the boy to his mother and givesbr breast, saying: ‘O Sarasvad, that breastioé which is
inexhaustible, delightful, abundant, wealthy, genst by which thou cherishest all blessings, mbkétb flow here.’

28. Then he addresses the mother of the boy:

"Thou art lla Maitravaruni: thou strong woman Hamtn a strong boy. Be thou blessed with strongdesil thou who hast
blessed me with a strong child.'

And they say of such a boy: 'Ah, thou art bettantthy father; ah, thou art better than thy grathéfa Truly he has reached
the highest point in happiness, praise, and Veldiygvho is born as the son of a Brahmana that lanthis.'

FIFTH BRAHMANA.

1. Now follows the stem:

1. Pautimashiputra from Katyayaniputra,
2. Katyayaniputra from Gotamiputra,

3. Gotamiputra from Bharadvagipu
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4. Bharadvagiputra from Parasariputra,

5. Parasariputra from Aupasvatiputra,

6. Aupasvatiputra from Parasariputra,

7. Parasariputra from Katyayaniputra,

8. Katyayaniputra from Kausikiputra,

9. Kausikiputra from Alambiputra and Vaiyaghrapadip,
10. Alambiputra and Vaiyaghrapadiputra from Kantipy
11. Kanviputra from Kapiputra,

12. Kapiputra

2. from Atreyiputra,

13. Atreyiputra from Gautamiputra,

14. Gautamiputra from Bharadvagiputra,
15. Bharadvagiputra from Parasariputra,
16. Parasariputra from Vatsiputra,

17. Vatsiputra from Parasariputra,

18. Parasariputra from Varkaruitiputra'

19. Varkaruniputra from Varkaruniputra,
20. Varkaruitiputra from Artabhagiputra,
21. Artabhagiputra from Saungiputra,

22. Saungiputra from Sankritiputra,

23. Sankritiputra from Alambayaniputra,
24. Alambayaniputra from Alambiputra,
25. Alambiputra from Gayantiputra,

26. Gayantiputra from Mandukayaniputra,
27. Mandukayaniputra from Mandtikiputra,
28. Mandetikiputra from Sandiliputra,

29. Sandiliputra from Rathitariput
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30. Rathitariputra from Bhaiukiputra,

31. Bhalukiputra from Kraunkikiputrau,

32. Kraunkikiputrau from Vaittabhatiputra

33. Vaittabhatiputra from Karsakeyiputra,

34. Karsakeyiputra from Prakinayogiputra,

35. Prakinayogiputra from Sankiviputra,

36. Sangiviputra from Prasnitputra Asurivasin,
37. Prasniputra Asurivasin from Asurayana,

38. Asurayana from Asuri,

39. Asuri

3. from Yagnavalkya,

40. Yagnavalkya from Uddalaka,

41. Uddalaka from Aruna,

42. Aruna from Upavesi,

43. Upavesi from Kusri,

44. Kusri from Vagasravas,

45. Vagasravas from Gihvavat Vadhyoga,

46. Gihvavat Vadhyoga from Asita Varshagana,
47. Asita Varshagana from Harita Kasyapa,

48. Harita Kasyapa from Silpa Kasyapa,

49. Silpa Kasyapa from Kasyapa Naidhruvi,

50. Kasyapa Naidhruvi from Vak,

51. Vak from Ambhini,

52. Ambhini from Aditya, the Sun.

As coming from Aditya, the Sun, these pure Yaguse®have been proclaimed by Yagnavalkya Vagasaneya
4. The same as far as Sangiviputra (No. 36), then

36. Sangiviputra from Mandukaya
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37.

38.

39.

40.

41.

42,

43.

44,

45,

46.

47.

48

Mandukayani from Mandavya,

Mandavya from Kautsa,

Kautsa from Mahitthi,

Mabhitthi from Vamakakshayana,
Vamakakshayana from Sandilya,

Sandilya from Vatsya,

Vatsya from Kusri,

Kusri from Yagntavakas Ragastambayana,
Yagntavakas Ragastambayana from Tura Kavasheya,
Tura Kavasheya from Pragapati,

Pragapati from Brahman,

. Brahman is Svayambhu, self-existent.

Adoration to Brahman!
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